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Regina Caeli 6 May 2012, Benedict XVI
BENEDICT XVI
REGINA CÆLI
Sunday, 6 May 2012
Dear Brothers and Sisters,
The Gospel today, the fifth Sunday of Easter time begins with the image of the vine. Jesus said to his disciples, “I am the true vine, and my Father is the vinedresser” (Jn 15:1). In the Bible Israel is often compared to the fertile vine when it is faithful to God; but if it distances itself from him, it becomes barren, incapable of producing that “wine to gladden the heart of man”, as Psalm 104[103] sings (v. 15). The true vine of God, true life, is Jesus who with his sacrifice of love gives us salvation, opens to us the way to be part of this vine. And as Jesus remains in the love of God the Father, the disciples too, wisely pruned by the word of the Master (cf. Jn 15:2-4), if they remain profoundly united in him, they become fruitful branches that bear an abundant harvest.
St Francis de Sales wrote: “The vine-sprig, united and joined to the stock, brings forth fruit not by its own power but in virtue of the stock. Now we are united by charity unto our Redeemer as members to their head, and hence it is that... good works, drawing their worth from him, merit life everlasting” (Treatise on the love of God, XI, 6).
On the day of our Baptism the Church grafts us, as branches, on to the Paschal Mystery of Jesus, on to his very Person. From this root we receive the precious sap that enables us to share in the divine life. As disciples, with the help of the Pastors of the Church, we too develop in the Lord’s vineyard, bound by his love. “If the fruit we are to bear is love, its prerequisite is this ‘remaining’, which is profoundly connected with the kind of faith that holds on to the Lord and does not let go” (Jesus of Nazareth, Doubleday, New York 2007, p. 262).
It is indispensable to remain ever united to Jesus, to depend on him, because apart from him we can do nothing (cf. Jn 15:5). In a letter written to John the Prophet who lived in the desert of Gaza in the fifth century, a faithful asked the following question: how is it possible to combine man’s freedom and the inability to do anything without God? And the monk answered: if man inclines his heart towards goodness and asks God for help, he receives the necessary strength to carry out his work. Therefore man’s freedom and God’s power proceed together. This is possible because goodness comes from the Lord, but it is carried out through his faithful (cf. Ep. 763, SC, 468, Paris 2002, 206).
True “abiding” in Christ guarantees the effectiveness of prayer, the Cistercian Bl. Guerric of Igny, said: “O Lord Jesus... without you we can do nothing. Indeed you are the true gardener, creator, cultivator and custodian of your garden, which you plan with your word, irrigate with your spirit and cause to grow with your power” (Sermo ad excitandam devotionem in psalmodia, SC, 202, 1973, 522).
Dear friends, each one of us is like a branch that only lives if its union with the Lord grows every day in prayer, in participation in the Sacraments and in charity. And he who loves Jesus, the true vine, produces fruits of faith for an abundant spiritual harvest. Let us pray to the Mother of God that we may remain firmly grafted onto Jesus and that all our actions may have their beginning and end in him.
After the Regina Caeli:
Dear brothers and sisters, I would first like to recall that in less than a month the Seventh World Meeting of Families will take place in Milan. I thank the diocese of St Ambrose and the other Lombard dioceses that are cooperating in the preparation of this ecclesial event promoted by the Pontifical Council for the Family and chaired by Cardinal Ennio Antonelli. Please God that I too will have the joy to participate and for this reason I shall be in Milan from the 1 to 3 June.
I extend warm greetings to the English-speaking visitors present for today’s Regina Caeli, and especially to the large group of pilgrims from Indonesia. In today’s Gospel Jesus speaks of himself as the true vine and he calls us to be fruit-bearing branches. I pray that God’s children all over the world will grow in unity and love, sustained and nourished by the divine life that he has planted deep within us. May God bless all of you!
I wish everyone a good Sunday and a good month of May, in spiritual company with Our Lady. Thank you! Have a good Sunday. A good week to you all.
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Presentation of the Letters of Credence of the Ambassadors of Ethiopia, Malaysia, Ireland, Fiji, Armenia to the Holy See - Benedict XVI, 4 May 2012
PRESENTATION OF THE LETTERS OF CREDENCE OF THE AMBASSADORS OF ETHIOPIA, MALAYSIA, IRELAND, FIJI AND ARMENIA
ADDRESS OF HIS HOLINESS BENEDICT XVI
Clementine Hall
Friday, 4 May 2012
Your Excellencies,
I receive you with joy this morning for the presentation of the Letters accrediting you as Ambassadors Extraordinary and Plenipotentiary of your respective countries to the Holy See: the Federal Democratic Republic of Ethiopia, Malaysia, Ireland, the Republic of the Fiji Islands and the Republic of Armenia. You have just addressed friendly words to me on behalf of your Heads of State for which I thank you. Please kindly reciprocate my deferential greetings and respectful good wishes to them, both for them personally and for the lofty mission they are carrying out at the service of their country and their people. I likewise wish to greet through you all the civil and religious authorities of your countries, as well as all your compatriots. Naturally, my thoughts also turn to the Catholic communities present in your countries, to assure them of my prayers.
The development of the means of communication has in a certain way made our planet smaller. The almost immediate transmission of events taking place across the world and knowledge of the needs of peoples and individuals is a pressing appeal to be close to them in their joys and in their trials. Awareness of the great suffering caused in the world by poverty and destitution, physical as well as spiritual, calls for a new drive to face with justice and solidarity all that threatens humankind, society and its surroundings.
The migration to the cities, the armed conflicts, famine and the pandemics that are affecting so many populations exacerbate poverty which today comes in new forms. The world economic crisis is precipitating more and more families into an increasingly precarious situation. While the creation of multiple needs gave the impression that unlimited enjoyment and consumption were impossible, the lack of the necessary means to satisfy them has resulted in sentiments of frustration. Loneliness due to exclusion has increased. And when poverty exists beside great wealth, an impression of injustice arises that can become a trigger of uprisings. It is thus right for States to ensure that social legislation does not widen inequalities and enables everyone to live a dignified life.
In order to do this, considering the people in need of help before considering the shortage to be remedied means restoring their role as active members of society and enabling them to take their future in their own hands, to occupy a place in society that befits them. For “it is what a man is, rather than what he has, that counts” (Second Vatican Council, Pastoral Constitution on the Church in the Modern World, Gaudium et Spes, n. 35). The development to which every nation aspires must concern the whole dimension of each person and not merely economic growth. This conviction must motivate effective action. Expedients such as micro credit and initiatives to create fair partnerships show that it is possible to harmonize economic targets with social ties, democratic management and respect for nature. It is also right, for example, that restoring dignity to manual work will promote and foster an agriculture that is first and foremost at the service of the local inhabitants. It will provide effective help which, implemented at the local, national and international levels, takes into account the uniqueness, value and integral good of each person. The quality of human relationships and the sharing of resources are at the root of society, enabling each and every one to have a place and to live a dignified life in it, in conformity with their aspirations
To strengthen the human basis of the social and political situation it is necessary to be attentive to another kind of poverty: that of the loss of reference to spiritual values and to God. This emptiness makes the discernment of good and evil more difficult as well as the surmounting of personal interests with a view to the common good. It facilitates adherence to the current trends by evading the effort required by reflection and criticism. And many young people in search of an ideal, turn to artificial paradises which destroy them. Addiction, consumerism, materialism and well-being do not fulfil the human heart which is made for the Infinite. For the greatest poverty is the lack of love. In distress, sympathetic and disinterested listening are a comfort. It is possible to be happy without great material resources. It is possible to live simply in harmony with what one believes and become ever more so. I encourage all efforts made, especially for families. Furthermore, education must awaken awareness of the spiritual dimension, for “the human being develops when he grows in the spirit” (Caritas in Veritate, n. 76). Such an education makes it possible to weave and to reinforce more authentic relations because education opens people to a more fraternal society which it helps to build.
It is the duty of States to make the most of the cultural and religious patrimony which contributes to the standing of a nation, and to facilitate access to it to all, for in becoming acquainted with history each one is brought to discover the roots of his or her own existence. Religion enables one to recognize in the other a brother or sister in humanity. Allowing anyone the possibility of knowing God in full freedom, is to help him to forge a strong inner personality which will prepare him to witness to the good and to carry it out even at great personal cost. “Openness to God makes us open towards our brothers and sisters and towards an understanding of life as a joyful task to be accomplished in a spirit of solidarity” (ibid., n. 78). Thus a society may be built in which moderation experienced will reduce poverty, stem indifference and selfishness, profit and waste and above all exclusion, to the advantage of brotherhood.
As you are beginning your mission to the Holy See, I am eager to assure you, Your Excellencies, that you will always find courteous attention and the help you may need from my collaborators. Upon you yourselves, upon your families, upon the members of your diplomatic missions and upon all the nations you represent, I invoke an abundance of divine Blessings.
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ADDRESS OF HIS HOLINESS POPE BENEDICT XVI
TO THE BISHOPS OF THE UNITED STATES OF AMERICA
(REGIONS X-XIII) ON THEIR "AD LIMINA" VISIT
Saturday, 5 May 2012
Dear Brother Bishops,
I greet all of you with affection in the Lord and I offer you my prayerful good wishes for a grace-filled pilgrimage ad limina Apostolorum. In the course of our meetings I have been reflecting with you and your Brother Bishops on the intellectual and cultural challenges of the new evangelization in the context of contemporary American society. In the present talk, I wish to address the question of religious education and the faith formation of the next generation of Catholics in your country.
Before all else, I would acknowledge the great progress that has been made in recent years in improving catechesis, reviewing texts and bringing them into conformity with the Catechism of the Catholic Church. Important efforts are also being made to preserve the great patrimony of America’s Catholic elementary and high schools, which have been deeply affected by changing demographics and increased costs, while at the same time ensuring that the education they provide remains within the reach of all families, whatever their financial status. As has often been mentioned in our meetings, these schools remain an essential resource for the new evangelization, and the significant contribution that they make to American society as a whole ought to be better appreciated and more generously supported.
On the level of higher education, many of you have pointed to a growing recognition on the part of Catholic colleges and universities of the need to reaffirm their distinctive identity in fidelity to their founding ideals and the Church's mission in service of the Gospel. Yet much remains to be done, especially in such basic areas as compliance with the mandate laid down in Canon 812 for those who teach theological disciplines. The importance of this canonical norm as a tangible expression of ecclesial communion and solidarity in the Church’s educational apostolate becomes all the more evident when we consider the confusion created by instances of apparent dissidence between some representatives of Catholic institutions and the Church’s pastoral leadership: such discord harms the Church’s witness and, as experience has shown, can easily be exploited to compromise her authority and her freedom.
It is no exaggeration to say that providing young people with a sound education in the faith represents the most urgent internal challenge facing the Catholic community in your country. The deposit of faith is a priceless treasure which each generation must pass on to the next by winning hearts to Jesus Christ and shaping minds in the knowledge, understanding and love of his Church. It is gratifying to realize that, in our day too, the Christian vision, presented in its breadth and integrity, proves immensely appealing to the imagination, idealism and aspirations of the young, who have a right to encounter the faith in all its beauty, its intellectual richness and its radical demands.
Here I would simply propose several points which I trust will prove helpful for your discernment in meeting this challenge.
First, as we know, the essential task of authentic education at every level is not simply that of passing on knowledge, essential as this is, but also of shaping hearts. There is a constant need to balance intellectual rigor in communicating effectively, attractively and integrally, the richness of the Church’s faith with forming the young in the love of God, the praxis of the Christian moral and sacramental life and, not least, the cultivation of personal and liturgical prayer.
It follows that the question of Catholic identity, not least at the university level, entails much more than the teaching of religion or the mere presence of a chaplaincy on campus. All too often, it seems, Catholic schools and colleges have failed to challenge students to reappropriate their faith as part of the exciting intellectual discoveries which mark the experience of higher education. The fact that so many new students find themselves dissociated from the family, school and community support systems that previously facilitated the transmission of the faith should continually spur Catholic institutions of learning to create new and effective networks of support. In every aspect of their education, students need to be encouraged to articulate a vision of the harmony of faith and reason capable of guiding a life-long pursuit of knowledge and virtue. As ever, an essential role in this process is played by teachers who inspire others by their evident love of Christ, their witness of sound devotion and their commitment to that sapientia Christiana which integrates faith and life, intellectual passion and reverence for the splendor of truth both human and divine.
In effect, faith by its very nature demands a constant and all-embracing conversion to the fullness of truth revealed in Christ. He is the creative Logos, in whom all things were made and in whom all reality “holds together” (Col 1:17); he is the new Adam who reveals the ultimate truth about man and the world in which we live. In a period of great cultural change and societal displacement not unlike our own, Augustine pointed to this intrinsic connection between faith and the human intellectual enterprise by appealing to Plato, who held, he says, that “to love wisdom is to love God” (cf. De Civitate Dei, VIII, 8). The Christian commitment to learning, which gave birth to the medieval universities, was based upon this conviction that the one God, as the source of all truth and goodness, is likewise the source of the intellect’s passionate desire to know and the will’s yearning for fulfilment in love.
Only in this light can we appreciate the distinctive contribution of Catholic education, which engages in a “diakonia of truth” inspired by an intellectual charity which knows that leading others to the truth is ultimately an act of love (cf. Address to Catholic Educators, Washington, 17 April 2008). Faith’s recognition of the essential unity of all knowledge provides a bulwark against the alienation and fragmentation which occurs when the use of reason is detached from the pursuit of truth and virtue; in this sense, Catholic institutions have a specific role to play in helping to overcome the crisis of universities today. Firmly grounded in this vision of the intrinsic interplay of faith, reason and the pursuit of human excellence, every Christian intellectual and all the Church's educational institutions must be convinced, and desirous of convincing others, that no aspect of reality remains alien to, or untouched by, the mystery of the redemption and the Risen Lord’s dominion over all creation.
During my Pastoral Visit to the United States, I spoke of the need for the Church in America to cultivate “a mindset, an intellectual culture which is genuinely Catholic” (cf. Homily at Nationals Stadium, Washington, 17 April 2008). Taking up this task certainly involves a renewal of apologetics and an emphasis on Catholic distinctiveness; ultimately however it must be aimed at proclaiming the liberating truth of Christ and stimulating greater dialogue and cooperation in building a society ever more solidly grounded in an authentic humanism inspired by the Gospel and faithful to the highest values of America's civic and cultural heritage. At the present moment of your nation’s history, this is the challenge and opportunity awaiting the entire Catholic community, and it is one which the Church’s educational institutions should be the first to acknowledge and embrace.
In concluding these brief reflections, I wish to express once more my gratitude, and that of the whole Church, for the generous commitment, often accompanied by personal sacrifice, shown by so many teachers and administrators who work in the vast network of Catholic schools in your country. To you, dear Brothers, and to all the faithful entrusted to your pastoral care, I cordially impart my Apostolic Blessing as a pledge of wisdom, joy and peace in the Risen Lord.
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To the Pontifical Swiss Guard Recruits and their relatives at their swearing-in ceremony - Benedict XVI, 7 May 2012
ADDRESS OF HIS HOLINESS BENEDICT XVI
TO THE PONTIFICAL SWISS GUARD RECRUITS
AND THEIR RELATIVES AT THEIR SWEARING-IN CEREMONY
Clementine Hall
Monday, 7 May 2012
Mr Commandant,
Mons. Chaplain,
Dear Officials and Members of the Swiss Guard Corps,
Distinguished Guests,
Dear Brothers and Sisters,
I would like to extend a cordial greeting to you all. In particular, I welcome the recruits who are accompanied today by your parents, relatives and friends and I likewise welcome the representatives of the Swiss Authorities, who have come here for this happy event.
Dear Guards, you have the privilege to work for a few years in the heart of Christendom and to live in the Eternal City. Your relatives, and all those who have wished to take part in these days of festivity with you have combined attendance at the swearing-in ceremony with a pilgrimage to the Tombs of the Apostles. I hope that here in Rome you may all have the unique experience of the universality of the Church and that you may strengthen and deepen your faith, above all with the moments of prayer and meetings which are a feature of these days.
The duties that the Swiss Guard carries out are a direct service to the Supreme Pontiff and to the Apostolic See. Thus, it is a reason for deep appreciation that young men should choose to devote several years of their life to being entirely at the service of the Successor of Peter and of his co-workers.
Your work is one of indisputable fidelity to the Pope which played a heroic role on the occasion of the “Sack of Rome” in 1527 when, on 6 May, your predecessors sacrificed their lives. Neither today nor then could the special service of the Swiss Guard be carried out without the distinguishing features of every member of the Corps: firmness in the Catholic faith, fidelity and love for the Church of Jesus Christ, diligence and perseverance in the small and important daily tasks, courage and humility, altruism and availability. Your hearts must be filled with these virtues when you carry out your service of honour and security in the Vatican.
Be supportive of one another in your daily work and for your own edification and preserve the Gospel style of charity in dealing with the people you will meet every day. In Sacred Scripture the appeal for love of one’s neighbour is linked to the commandment to love God with all one’s heart, with all one’s soul, with all one’s strength (cf. Mk 12:29-31). If you are to love your brethren you must draw from the fire of divine charity, by means of prolonged moments of prayer, constant listening to the Word of God and a life that is totally focused on the mystery of the Eucharist.
The secret of the effectiveness of your work here in the Vatican, as well as of your own projects is consequently the constant reference to Christ. This is the witness borne by a number of your predecessors who not only distinguished themselves in their work but also in their commitment to Christian life. Some of them have been called to follow the Lord on the path of the priesthood or of the consecrated life, and have responded promptly and enthusiastically. Others, however, have happily crowned their vocation to married life through the sacrament of marriage. I thank God, the source of all good, for the different gifts and for the various missions that he entrusts to you, and I also pray for you who are entering the service that you may respond fully to the call of Christ by following him with faithful generosity.
Dear friends, make the most of the time you spend here in Rome to grow in friendship with Christ, to love his Church ever more and to walk toward the goal of every true Christian life: holiness.
May the Virgin Mary — whom we honour in a special way during the month of May — help you to experience more and more every day that profound communion with God which, for us believers, begins on earth and finds fulfillment in Heaven. Indeed we are called, as St Paul recalls, to be “fellow citizens with the saints and members of the household of God” (Eph 2:19). With these sentiments, I assure you of my constant remembrance in prayer and I warmly impart the Apostolic Blessing upon each one of you.
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To the delegation of the "Latin American Jewish Congress"
Thursday, 10 May 2012
Dear Jewish friends,
I am very pleased to welcome this delegation of the Latin American Jewish Congress. Our meeting is a particularly significant one, since you are the first group representing Jewish organizations and communities in Latin America which I have met here in the Vatican. Throughout Latin America there are vibrant Jewish communities, especially in Argentina and Brazil, which live side by side with a great majority of Catholics. In the years since the Second Vatican Council, relations between Jews and Catholics have been strengthened also in your region, and various initiatives continue to deepen our mutual friendship.
As you know, this October marks the fiftieth anniversary of the beginning of the Second Vatican Council, whose Declaration Nostra Aetate remains the charter and guide in our efforts to promote greater understanding, respect and cooperation between our two communities. The Declaration not only took up an unambiguous position against every form of anti-Semitism; it also laid the groundwork for a theological reassessment of the Church’s relationship with Judaism and it expressed confidence that an appreciation of the spiritual heritage shared by Jews and Christians would lead to ever greater mutual understanding and esteem (No. 4).
As we consider the progress which has been made over the past fifty years in Jewish-Catholic relations throughout the world, we can only give thanks to the Almighty for this evident sign of his goodness and providence. With the growth of trust, respect and good will, groups which initially approached one another with some hesitation have step by step become reliable partners and even good friends, capable of coping with crises together and overcoming conflicts positively. Certainly, much remains to be done in overcoming the burdens of the past, fostering better relations between our two communities, and meeting the challenges which believers increasingly face in today’s world. Yet it is cause for thanksgiving that we are committed to walking together the path of dialogue, reconciliation and cooperation.
Dear friends, in a world which is increasingly threatened by the loss of the spiritual and moral values which alone can guarantee respect for human dignity and lasting peace, a sincere and respectful dialogue between religions and cultures is crucial for the future of our human family. It is my hope that our visit today will be a source of encouragement and renewed hope in taking up the challenge of building ever stronger bonds of friendship and cooperation, and in bearing prophetic witness to the power of God’s truth, justice and reconciling love, for the welfare of all mankind.
With these sentiments, dear friends, I ask the Thrice-Holy to bless you and your families with every spiritual gift and to guide your steps in the way of peace.
Shalom aleikhem!
Note: This is as provided by (Zenit.org) since English version on Vatican site has gone missing.
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BENEDICT XVI
GENERAL AUDIENCE
Saint Peter's Square
Wednesday, 25 April 2012
Dear Brothers and Sisters,
In our last Catechesis I explained that from the outset the Church has had to face unexpected situations on her journey, new issues and emergencies to which she has sought to respond in the light of faith, letting herself be guided by the Holy Spirit. Today I would like to pause to reflect on another of these situations, on a serious problem that the first Christian community of Jerusalem was obliged to face and to solve, as St Luke tells us in the sixth chapter of the Acts of the Apostles, concerning pastoral charity to lonely people and those in need of assistance and help.
This is not a secondary matter for the Church and at that time risked creating divisions in the Church; the number of disciples, in fact continued to increase, but the Greek-speaking began to complain about those who spoke Hebrew because their widows were left out of the daily distribution (cf. Acts 6:1). To face this urgent matter which concerned a fundamental aspect of community life, namely, charity to the weak, the poor and the defenceless, and justice, the Apostles summoned the entire group of disciples. In that moment of pastoral emergency the Apostles’ discernment stands out. They were facing the primary need to proclaim God’s word in accordance with the Lord’s mandate but — even if this was a priority of the Church — they considered with equal gravity the duty of charity and justice, that is, the duty to help widows and poor people and, in response to the commandment of Jesus: love one another as I have loved you (cf. Jn 15:12,17), to provide lovingly for their brothers and sisters in need.
So it was that difficulties arose in the two activities that must coexist in the Church — the proclamation of the word, the primacy of God and concrete charity, justice — and it was necessary to find a solution so that there would be room for both, for their necessary relationship. The Apostles’ reflection is very clear, they say, as we heard: “It is not right that we should give up preaching the word of God to serve tables. Therefore, brethren, pick out from among you seven men of good repute, full of the Spirit and of wisdom, whom we may appoint to this duty. But we will devote ourselves to prayer and to the ministry of the word” (Acts 6:2-4).
Two points stand out: first, since that moment a ministry of charity has existed in the Church. The Church must not only proclaim the word but must also put the word — which is charity and truth — into practice. And, the second point: these men must not only enjoy a good reputation but also they must be filled with the Holy Spirit and with wisdom; in other words they cannot merely be organizers who know what “to do”, but must “act” in a spirit of faith with God’s enlightenment, with wisdom of heart. Hence their role — although it is above all a practical one — has nonetheless also a spiritual function. Charity and justice are not only social but also spiritual actions, accomplished in the light of the Holy Spirit.
We can thus say that the Apostles confronted this situation with great responsibility. They took the following decision: seven men were chosen; the Apostles prayed the Holy Spirit to grant them strength and then laid their hands on the seven so that they might dedicate themselves in a special way to this ministry of charity. Thus in the life of the Church, the first steps she took, in a certain way, reflected what had happened in Jesus’ public life at Martha and Mary’s house in Bethany. Martha was completely taken up with the service of hospitality to offer to Jesus and his disciples; Mary, on the contrary, devoted herself to listening to the Lord’s word (cf. Lk 10:38-42). In neither case were the moments of prayer and of listening to God, and daily activity, the exercise of charity in opposition. Jesus’ reminder, “Martha, Martha, you are anxious and troubled about many things; one thing is needful. Mary has chosen the good portion, which shall not be taken away from her” (Lk 10:41-42) and, likewise, the Apostles’ reflection: “We will devote ourselves to prayer and to the ministry of the word” (Acts 6:4), show the priority we must give to God. I do not wish here to enter into the interpretation of this Martha-Mary passage. In any case activity undertaken to help one’s neighbor, “the other”, is not to be condemned, but it is essential to stress the need for it to be imbued also with the spirit of contemplation. Moreover, St Augustine says that this reality of Mary is a vision of our situation from heaven, so on earth we can never possess it completely but a little anticipation must be present in all our activities. Contemplation of God must also be present. We must not lose ourselves in pure activism but always let ourselves also be penetrated in our activities by the light of the word of God and thereby learn true charity, true service to others, which does not need many things — it certainly needs the necessary things — but needs above all our heartfelt affection and the light of God.
In commenting on the episode of Martha and Mary St Ambrose urges his faithful and us too: “Let us too seek to have what cannot be taken from us, dedicating diligent, not distracted attention to the Lord’s word. The seeds of the heavenly word are blown away, if they are sown along the roadside. May the wish to know be an incentive to you too, as it was to Mary, this is the greatest and most perfect act”. And he added that “attention to the ministry must not distract from knowledge of the heavenly word” through prayer (Expositio Evangelii secundunm Lucam, VII, 85 PL 15, 1720).
Saints have therefore experienced a profound unity of life between prayer and action, between total love for God and love for their brethren. St Bernard, who is a model of harmony between contemplation and hard work, in his book De consideratione, addressed to Pope Innocent II to offer him some reflections on his ministry, insists precisely on the importance of inner recollection, of prayer to defend oneself from the dangers of being hyper-active, whatever our condition and whatever the task to be carried out. St Bernard says that all too often too much work and a frenetic life-style end by hardening the heart and causing the spirit to suffer (cf.II, 3).
His words are a precious reminder to us today, used as we are to evaluating everything with the criterion of productivity and efficiency. The passage from the Acts of the Apostles reminds us of the importance — without a doubt a true and proper ministry is created — of devotion to daily activities which should be carried out with responsibility and dedication and also our need for God, for his guidance, for his light which gives us strength and hope. Without daily prayer lived with fidelity, our acts are empty, they lose their profound soul, and are reduced to being mere activism which in the end leaves us dissatisfied. There is a beautiful invocation of the Christian tradition to be recited before any other activity which says: “Actiones nostras, quæsumus, Domine, aspirando præveni et adiuvando prosequere, ut cuncta nostra oratio et operatio a te semper incipiat, et per te coepta finiatur”; that is, “Inspire our actions, Lord, and accompany them with your help, so that our every word and action may always begin and end in you”. Every step in our life, every action, of the Church too, must be taken before God, in the light of his word.
In last Wednesday’s Catechesis I emphasized the unanimous prayer of the first Christian community in times of trial and explained how in prayer itself, in meditation on Sacred Scripture, it was able to understand the events that were happening. When prayer is nourished by the word of God we can see reality with new eyes, with the eyes of faith and the Lord, who speaks to the mind and the heart, gives new light to the journey at every moment and in every situation. We believe in the power of the Word of God and of prayer. Even the difficulties that the Church was encountering as she faced the problem of service to the poor, the issue of charity, was overcome in prayer, in the light of God, of the Holy Spirit. The Apostles did not limit themselves to ratifying the choice of Stephen and the other men but “they prayed and laid their hands upon them” (Acts 6:6). The Evangelist was once again to recall these gestures on the occasion of the election of Paul and Barnabas, where we read: “after fasting and praying they laid their hands on them and sent them off” (Acts 13:3). He confirms again that the practical service of charity is a spiritual service. Both these realities must go hand in hand.
With the act of the laying on of hands, the Apostles conferred a special ministry on seven men so that they might be granted the corresponding grace. The emphasis on prayer — “after praying” — they say, is important because it highlights the gesture’s spiritual dimension; it is not merely a question of conferring an office as happens in a public organization, but is an ecclesial event in which the Holy Spirit appropriates seven men chosen by the Church, consecrating them in the Truth that is Jesus Christ: he is the silent protagonist, present during the imposition of hands so that the chosen ones may be transformed by his power and sanctified in order to face the practical challenges, the pastoral challenges. And the emphasis on prayer also reminds us that the response to the Lord’s choice and the allocation of every ministry in the Church stems solely from a close relationship with God, nurtured daily.
Dear brothers and sisters, the pastoral problem that induced the Apostles to choose and to lay their hands on seven men charged with the service of charity, so that they themselves might be able to devote themselves to prayer and to preaching the word, also indicates to us the primacy of prayer and of the word of God which, however, then result in pastoral action. For pastors, this is the first and most valuable form of service for the flock entrusted to them. If the lungs of prayer and of the word of God do not nourish the breath of our spiritual life, we risk being overwhelmed by countless everyday things: prayer is the breath of the soul and of life. And there is another precious reminder that I would like to underscore: in the relationships with God, in listening to his word, in dialogue with God, even when we may be in the silence of a church or of our room, we are united in the Lord to a great many brothers and sisters in faith, like an ensemble of musical instruments which, in spite of their individuality, raise to God one great symphony of intercession, of thanksgiving and praise. Many thanks!
To special groups:
I greet all the English-speaking pilgrims and visitors present at today’s Audience, including those from England, Finland, Sweden, Nigeria, India, Indonesia, Malaysia, the Philippines and the United States of America. Upon you and your families I cordially invoke the joy and peace of the Risen Lord.
Lastly, I address my thoughts to the young people, the sick and the newlyweds. Dear young people, may you attend the school of Christ to learn to follow faithfully in his footsteps. May you, dear sick people, accept your trials with faith and live them in union with those of Christ. I hope that you, dear newlyweds may become generous servants of the Gospel of life.
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BENEDICT XVI
GENERAL AUDIENCE
Saint Peter's Square
Wednesday, 2 May 2012
Dear Brothers and Sisters,
In our recent Catecheses we have seen how through personal and community prayer the interpretation of and meditation on Sacred Scripture open us to listening to God who speaks to us and instils light in us so that we may understand the present.
Today, I would like to talk about the testimony and prayer of the Church’s first martyr, St Stephen, one of the seven men chosen to carry out the service of charity for the needy. At the moment of his martyrdom, recounted in the Acts of the Apostles, the fruitful relationship between the Word of God and prayer is once again demonstrated.
Stephen is brought before the council, before the Sanhedrin, where he is accused of declaring that “this Jesus of Nazareth will destroy this place, [the Temple] and will change the customs which Moses delivered to us” (Acts 6:14). During his public life Jesus had effectively foretold the destruction of the Temple of Jerusalem: you will “destroy this temple, and in three days I will raise it up” (Jn 2:19). But, as the Evangelist John remarked, “he spoke of the temple of his body. When therefore he was raised from the dead, his disciples remembered that he had said this; and they believed the Scripture and the word which Jesus had spoken” (Jn 2:21-22).
Stephen’s speech to the council, the longest in the Acts of the Apostles, develops on this very prophecy of Jesus who is the new Temple, inaugurates the new worship and, with his immolation on the Cross, replaces the ancient sacrifices. Stephen wishes to demonstrate how unfounded is the accusation leveled against him of subverting the Mosaic law and describes his view of salvation history and of the covenant between God and man. In this way he reinterprets the whole of the biblical narrative, the itinerary contained in Sacred Scripture, in order to show that it leads to the “place”, of the definitive presence of God that is Jesus Christ, and in particular his Passion, death and Resurrection. In this perspective Stephen also interprets his being a disciple of Jesus, following him even to martyrdom. Meditation on Sacred Scripture thus enables him to understand his mission, his life, his present. Stephen is guided in this by the light of the Holy Spirit and by his close relationship with the Lord, so that the members of the Sanhedrin saw that his face was “like the face of an angel” (Acts 6:15). This sign of divine assistance is reminiscent of Moses’ face which shone after his encounter with God when he came down from Mount Sinai (cf. Ex 34:29-35; 2 Cor 3:7-8).
In his discourse Stephen starts with the call of Abraham, a pilgrim bound for the land pointed out to him by God which he possessed only at the level of a promise. He then speaks of Joseph, sold by his brothers but helped and liberated by God, and continues with Moses, who becomes an instrument of God in order to set his people free but also and several times comes up against his own people’s rejection. In these events narrated in Sacred Scripture to which Stephen demonstrates he listens religiously, God always emerges, who never tires of reaching out to man in spite of frequently meeting with obstinate opposition. And this happens in the past, in the present and in the future. So it is that throughout the Old Testament he sees the prefiguration of the life of Jesus himself, the Son of God made flesh who — like the ancient Fathers — encounters obstacles, rejection and death. Stephen then refers to Joshua, David and Solomon, whom he mentions in relation to the building of the Temple of Jerusalem, and ends with the word of the Prophet Isaiah (66:1-2): “Heaven is my throne, and earth my footstool. What house will you build for me, says the Lord, or what is the place of my rest? Did not my hand make all these things?” (Acts 7:49-50). In his meditation on God’s action in salvation history, by highlighting the perennial temptation to reject God and his action, he affirms that Jesus is the Righteous One foretold by the prophets; God himself has made himself uniquely and definitively present in him: Jesus is the “place” of true worship. Stephen does not deny the importance of the Temple for a certain period, but stresses that “the Most High does not dwell in houses made with hands” (Acts 7:48).
The new, true temple in which God dwells is his Son, who has taken human flesh; it is the humanity of Christ, the Risen One, who gathers the peoples together and unites them in the Sacrament of his Body and his Blood. The description of the temple as “not made by human hands” is also found in the theology of St Paul and in the Letter to the Hebrews; the Body of Jesus which he assumed in order to offer himself as a sacrificial victim for the expiation of sins, is the new temple of God, the place of the presence of the living God; in him, God and man, God and the world are truly in touch: Jesus takes upon himself all the sins of humanity in order to bring it into the love of God and to “consummate” it in this love. Drawing close to the Cross, entering into communion with Christ, means entering this transformation. And this means coming into contact with God, entering the true temple.
Stephen’s life and words are suddenly cut short by the stoning, but his martyrdom itself is the fulfilment of his life and message: he becomes one with Christ. Thus his meditation on God’s action in history, on the divine word which in Jesus found complete fulfilment, becomes participation in the very prayer on the Cross. Indeed, before dying, Stephen cries out: “Lord Jesus, receive my spirit” (Acts 7:59), making his own the words of Psalm 31[30]:6 and repeating Jesus’ last words on Calvary: “Father, into your hands I commit my spirit” (Lk 23:46). Lastly, like Jesus, he cries out with a loud voice facing those who were stoning him: “Lord, do not hold this sin against them” (Acts 7:60). Let us note that if on the one hand Stephen’s prayer echoes Jesus’, on the other it is addressed to someone else, for the entreaty is to the Lord himself, namely, to Jesus whom he contemplates in glory at the right hand of the Father: “Behold, I see the heavens opened, and the Son of man standing at the right hand of God” (v. 55).
Dear brothers and sisters, St Stephen’s witness gives us several instructions for our prayers and for our lives. Let us ask ourselves: where did this first Christian martyr find the strength to face his persecutors and to go so far as to give himself? The answer is simple: from his relationship with God, from his communion with Christ, from meditation on the history of salvation, from perceiving God’s action which reached its crowning point in Jesus Christ. Our prayers, too, must be nourished by listening to the word of God, in communion with Jesus and his Church.
A second element: St Stephen sees the figure and mission of Jesus foretold in the history of the loving relationship between God and man. He — the Son of God — is the temple that is not “made with hands” in which the presence of God the Father became so close as to enter our human flesh to bring us to God, to open the gates of heaven. Our prayer, therefore, must be the contemplation of Jesus at the right hand of God, of Jesus as the Lord of our, or my, daily life. In him, under the guidance of the Holy Spirit, we too can address God and be truly in touch with God, with the faith and abandonment of children who turn to a Father who loves them infinitely. Thank you.
To special groups:
I greet all the English-speaking pilgrims and visitors present at today’s Audience, including those from England, Ireland, Norway, Sweden, Nigeria, Australia, India, Indonesia, the Philippines, Canada and the United States. I offer a cordial welcome to the delegation from the Christian Council of Norway and to the ecumenical groups from Sweden. I also thank the traditional choir from Indonesia for their song. Upon you and your families I cordially invoke God’s abundant blessings. Thank you.
Finally, a thought for the young people, the sick and the newlyweds. May the Easter joy continue to gladden our lives: dear young people, do not extinguish the aspiration to happiness of your age, knowing how to find the true joy which the Risen One alone can give us; dear sick people face the trial of your suffering courageously, knowing that life must always be lived as a gift of God; and you, dear newlyweds, may you be able to draw from the teaching of the Gospel all you need to build an authentic community of love.
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LETTER OF HIS HOLINESS POPE BENEDICT XVI
PRO MULTIS
TO H.E. MSGR. ROBERT ZOLLITSCH
ARCHBISHOP OF FREIBURG
PRESIDENT OF THE EPISCOPAL CONFERENCE OF GERMANY
From the Vatican, 14 April 2012
Your Excellency, Dear Archbishop,
During your visit on 15 March 2012, you informed me that there is still no unanimity among the bishops of the German-speaking world with regard to the translation of the words “pro multis” in the Eucharistic Prayers of the Mass. There seems to be a risk that in the new edition of Gotteslob that is due to be published shortly, some parts of the German-speaking world wish to retain the translation “for all”, even if the German Bishops’ Conference should agree to use “for many”, as requested by the Holy See. I promised that I would write to you on this important matter, in order to circumvent a division of this kind at the very heart of our prayer. This letter that I am addressing through you to the members of the German Bishops’ Conference will also be sent to the other bishops of the German-speaking world.
Let me begin with a brief word about how the problem arose. In the 1960s, when the Roman Missal had to be translated into German, under the responsibility of the bishops, there was a consensus among exegetes to the effect that the word “many” in Is 53:11f. is a Hebrew expression referring to the totality, “all”. It would follow that the use of the word “many” in the institution narratives of Matthew and Mark is a Semitism and should be translated “all”. This argument was also applied to the Latin text that was being translated directly, and it was claimed that “pro multis” points beyond the Gospel narratives to Is 53 and should therefore be translated “for all”. This exegetical consensus has collapsed in the meantime: it no longer exists. In the official German translation of the Scriptures, the account of the Last Supper includes the words: “This is my blood, the blood of the covenant, that is poured out for many” (Mk 14:24; cf. Mt 26:28). This highlights something very important: the rendering of “pro multis” as “for all” was not merely a translation but an interpretation, a well-founded interpretation then as now, but an interpretation nevertheless, something more than a translation.
In a certain sense, this combination of translation and interpretation was one of the principles that governed the translation of liturgical books into modern languages immediately after the Council. It was realized how remote the Bible and liturgical texts were from the linguistic and conceptual world of people today, so that even in translation they were bound to remain largely unintelligible to worshippers. It was a new development that the sacred texts were now being made accessible to worshippers in translation, and yet they would remain remote from their world, indeed that remoteness was made manifest for the first time. So it seemed not only justifiable but even necessary to build interpretation into the translation and in this way to speak more directly to the listeners, whose hearts and minds these words were intended to reach.
Up to a point, the principle of translating the content rather than the literal meaning of key texts is still justified. Since I constantly have to say liturgical prayers in a variety of languages, though, it strikes me that the different translations sometimes have little in common and that often the common text underlying them can scarcely be detected. Some banal elements have also crept in, which are real impoverishments. So over the years it has become increasingly clear to me personally that as an approach to translation, the principle of structural as opposed to literal equivalence has its limits. In accordance with insights of this kind, the instruction for translators Liturgiam Authenticam, issued on 28 March 2001 by the Congregation for Divine Worship, shifted the focus back onto the principle of literal equivalence, without of course requiring a one-sided verbalism. The important insight underpinning this instruction is the above-mentioned distinction between translation and interpretation. It is necessary both for Scripture and for liturgical texts. On the one hand, the sacred text must appear as itself as far as possible, even if it seems alien and raises questions; on the other hand the Church has the task of explaining it, so that within the limits of our understanding, the message that the Lord intends for us actually reaches us. Not even the most sensitive translation can take away the need for explanation: it is part of the structure of revelation that the word of God is read within the exegetical community of the Church – faithfulness and drawing out the contemporary relevance go together. The word must be presented as it is, with its own shape, however strange it may appear to us; the interpretation must be measured by the criterion of faithfulness to the word itself, while at the same time rendering it accessible to today’s listeners.
In this context, the Holy See has decided that in the new translation of the Missal, the words “pro multis” should be translated as they stand, and not presented in the form of an interpretation. In the place of the interpretative explanation “for all”, the simple rendering “for many” must appear. Let me take the opportunity to point out that neither Matthew nor Mark uses the definite article, so it is not “for the many”, but “for many”. If this decision makes a great deal of sense, as I hope it does, in terms of the fundamental relationship between translation and exegesis, I am also aware that it poses an enormous challenge to those with the task of explaining the word of God in the Church, since to the ordinary church-goer it will almost inevitably seem like a rupture at the heart of the sacred. They will ask: did Christ not die for all? Has the Church changed her teaching? Can she do so? May she do so? Are there reactionary forces at work here to destroy the heritage of the Council? We all know from experience of the last fifty years how deeply the alteration of liturgical forms and texts touches people’s souls. How greatly perturbed people will be, then, by a change in the text at such a key moment. This being so, when the decision was made to opt for the translation “many”, in view of the difference between translation and explanation, it was established at the same time that a thorough catechesis would be needed to prepare the way for this translation in the various language regions: the bishops would have to help the priests, and through them the lay faithful, to understand exactly what this is about. Prior catechesis is the essential condition for adoption of the new translation. As far as I am aware, no such catechesis has yet taken place in the German-speaking world. The purpose of my letter is urgently to ask all of you, my dear Brother Bishops, to develop a catechesis of this kind, to discuss it with the priests and to make it available to the lay faithful.
The first element in such catechesis would have to be a brief explanation as to why the word “many” was rendered as “all” in the translation of the Missal prepared after the Council: in order to express unequivocally, in the sense willed by Jesus, the universality of the salvation that he brought. The question immediately arises: if Jesus died for all, then why did he say “for many” at the Last Supper? And why do we retain these words of Jesus for the institution? Here it must be added straight away that according to Matthew and Mark, Jesus said “for many”, while according to Luke and Paul he said “for you”, which seems to narrow the focus even further. Yet it is precisely this that points towards the solution. The disciples know that Jesus’ mission extends beyond them and their circle, they know that he came to gather together the scattered children of God from all over the world (Jn 11:52). Yet this “for you” makes Jesus’ mission quite concrete for those present. They are not simply anonymous elements within some vast whole: each one of them knows that the Lord died precisely for me, for us. “For you” covers the past and the future, it means me, personally; we, who are assembled here, are known and loved by Jesus for ourselves. So this “for you” is not a narrowing down, but a making concrete, and it applies to every eucharistic community, concretely uniting it to the love of Jesus. In the words of consecration, the Roman Canon combined the two biblical formulae, and so it says “for you and for many”. This formula was then adopted for all the Eucharistic Prayers at the time of the liturgical reform.
Once again, though, we ask: why “for many”? Did the Lord not die for all? The fact that Jesus Christ, the incarnate Son of God, is the man for all men, the new Adam, is one of the fundamental convictions of our faith. Let me recall just three Scriptural texts on the subject: God “did not spare his own Son but gave him up for us all”, as Paul says in the Letter to the Romans (8:32). “One has died for all,” as he says in the Second Letter to the Corinthians concerning Jesus’ death (5:14). Jesus “gave himself as a ransom for all,” as we read in the First Letter to Timothy (2:6). So the question arises once more: if this is so clear, why do we say “for many” in the Eucharistic Prayer? Well, the Church has taken this formula from the institution narratives of the New Testament. She says these words out of deference for Jesus’ own words, in order to remain literally faithful to him. Respect for the words of Jesus himself is the reason for the formulation of the Eucharistic Prayer. But then we ask: why did Jesus say this? The reason is that in this way Jesus enables people to recognize him as the Suffering Servant of Is 53, he reveals himself as the figure to whom the prophecy refers. The Church’s respect for the words of Jesus, Jesus’ fidelity to the words of “Scripture”: this double fidelity is the concrete reason for the formulation “for many”. In this chain of respectful fidelity, we too take our place with a literal translation of the words of Scripture.
Just as we saw earlier that the “for you” of the Luke-Paul tradition does not restrict but rather makes concrete, so now we recognize that the dialectic “many” – “all” has a meaning of its own. “All” concerns the ontological plane – the life and ministry of Jesus embraces the whole of humanity: past, present and future. But specifically, historically, in the concrete community of those who celebrate the Eucharist, he comes only to “many”. So here we see a threefold meaning of the relationship between “many” and “all”. Firstly, for us who are invited to sit at his table, it means surprise, joy and thankfulness that he has called me, that I can be with him and come to know him. “Thank the Lord that in his grace he has called me into his Church.” Secondly, this brings with it a certain responsibility. How the Lord in his own way reaches the others – “all” – ultimately remains his mystery. But without doubt it is a responsibility to be directly called to his table, so that I hear the words “for you” – he suffered for me. The many bear responsibility for all. The community of the many must be the lamp on the lamp-stand, a city on the hilltop, yeast for all. This is a vocation that affects each one of us individually, quite personally. The many, that is to say, we ourselves, must be conscious of our mission of responsibility towards the whole. Finally, a third aspect comes into play. In today’s society we often feel that we are not “many”, but rather few – a small remnant becoming smaller all the time. But no – we are “many”: “After this I looked, and behold, a great multitude which no man could number, from every nation, from all tribes and peoples and tongues,”, as we read in the Revelation of Saint John (7:9). We are many and we stand for all. So the words “many” and “all” go together and are intertwined with responsibility and promise.
Your Excellency, dear Brother Bishops, with these thoughts I have tried to set out the basic content of the catechesis with which priests and laity are to be prepared as soon as possible for the new translation. I hope that all of this can at the same time nourish a deeper participation in the Holy Eucharist and thus take its place within the great task that lies ahead of us in the “Year of Faith”. I hope too that the catechesis will be presented soon and will thus become part of the renewal of worship that the Council strove to achieve from its very first session.
With paschal blessings, I remain
Yours in the Lord,
BENEDICTUS PP. XVI
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