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Message for World Mission Day 2012 - Benedict XVI
“Called to radiate the Word of truth” (Apostolic Letter Porta Fidei, n. 6)
Dear Brothers and Sisters,
This year the celebration of World Mission Day has a very special meaning. The 50th anniversary of the beginning of the Second Vatican Council and of the opening of the Year of Faith and of the Synod of Bishops on the theme of the New Evangelization contribute to reaffirming the Church's desire to engage with greater courage and zeal in the missio ad gentes so that the Gospel may reach the very ends of the earth.
The Second Vatican Council, with the participation of Catholic Bishops from all the corners of the earth, was a truly luminous sign of the Church’s universality, welcoming for the first time such a large number of Council Fathers from Asia, Africa, Latin America and Oceania. Scattered among non-Christian peoples, missionary Bishops and indigenous Bishops, pastors from communities brought to the Council the image of a Church present on all the continents and interpreted the complex realities of what was then called the “Third World”. Enriched by their experience of being pastors of Churches, young and in the process of formation, motivated by passion for spreading the Kingdom of God, they contributed significantly to reaffirming the need and urgency of the evangelization ad gentes, and hence to placing the Church's missionary nature at the centre of ecclesiology.
Missionary Ecclesiology
Today this vision is still valid, indeed, it has experienced a fruitful theological and pastoral reflection and, at the same time, is presented with new urgency because the number of those who do not know Christ has grown: “The number of those awaiting Christ is still immense”, said Bl. John Paul II in his Encyclical Redemptoris Missio on the permanent validity of the missionary mandate and he added: “we cannot be content when we consider the millions of our brothers and sisters, who like us have been redeemed by the blood of Christ but who live in ignorance of the love of God” (n. 86). In announcing the Year of Faith, I too wrote that “today as in the past, he (Christ) sends us through the highways of the world to proclaim his Gospel to all the peoples of the earth” (Apostolic Letter Porta Fidei, n. 7). Such proclamation, as the Servant of God Paul VI said in his Apostolic Exhortation Evangelii Nuntiandi, “is not an optional contribution for the Church. It is the duty incumbent on her by the command of the Lord Jesus, so that people can believe and be saved. This message is indeed necessary. It is unique. It cannot be replaced” (n. 5). We therefore need to recover the same apostolic zeal as that of the early Christian communities, which, though small and defenceless, were able, through their proclamation and witness, to spread the Gospel throughout the then known world.
No wonder, therefore, that the Second Vatican Council and the subsequent Magisterium of the Church insist in a very special way on the missionary mandate, which Christ entrusted to his disciples and which must be a commitment of all the People of God, Bishops, priests, deacons, men and women religious and lay people. The duty of proclaiming the Gospel in every corner of the world is primarily incumbent on the Bishops, directly responsible for evangelization in the world, both as members of the Episcopal College and as Pastors of the particular Churches. In fact, they “have been consecrated not only for a particular diocese but for the salvation of the entire world” (John Paul II, Encyclical Letter Redemptoris Missio, n. 63), “preachers of the faith, who bring new disciples to Christ” (cf. Ad Gentes, n. 20) and make “visible the missionary spirit and zeal of the People of God, so that the whole diocese becomes missionary” (ibid., n. 38).
The priority of evangelizing
The mandate to preach the Gospel, therefore, for a pastor does not end with his attention to the portion of the People of God entrusted to his pastoral care or in sending out priests or lay people fidei donum. It must involve all the activities of the particular Church, all her sectors, in short, her whole being and all her work. The Second Vatican Council clearly pointed this out and the subsequent Magisterium reaffirmed it forcefully. This requires the regular adjustment of lifestyles, pastoral planning and diocesan organization to this fundamental dimension of being Church, especially in our continuously changing world. And this also applies for the Institutes of Consecrated Life and the Societies of Apostolic Life, as well as for Ecclesial Movements: all the components of the large mosaic of the Church must feel strongly called into question by the mandate of the Lord to preach the Gospel, so that Christ may be proclaimed everywhere. We pastors, men and women religious and all the faithful in Christ, should follow in the footsteps of the Apostle Paul, who, as “a prisoner for Christ Jesus on behalf of you Gentiles” (Eph 3:1), worked, suffered and struggled to bring the Gospel among the Gentiles (cf. Col 1:24-29), sparing no energy, time or means to make the Message of Christ known.
Today too the mission ad gentes must be the constant horizon and paradigm of every ecclesial endeavour, because the identity of the Church herself is constituted by faith in the Mystery of God who revealed himself in Christ to bring us salvation, and by the mission of witnessing and proclaiming him to the world until he comes. Like St Paul, we should be attentive to those who are distant, to those who do not yet know Christ or who have not yet experienced the fatherhood of God, in the awareness that missionary “cooperation includes new forms — not only economic assistance, but also direct participation” to evangelization (John Paul II, Encyclical Letter Redemptoris Missio, n. 82). The celebration of the Year of Faith and of the Synod of Bishops on the New Evangelization will be favourable opportunities to relaunch missionary cooperation, especially in this second dimension.
Faith and proclamation
The eagerness to proclaim Christ also urges us to read history so as to perceive the problems, aspirations and hopes of humanity which Christ must heal, purify and fill with his presence. His Message is ever timely, it falls into the very heart of history and can respond to the deepest restlessness of every human being. For this reason all the members of the Church must be aware that “the immense horizons of the Church's mission and the complexity of today’s situation call for new ways of effectively communicating the Word of God” (Benedict XVI, Post-Synodal Apostolic Exhortation Verbum Domini, n. 97). This demands, first of all, a renewed adherence of personal and community faith in the Gospel of Jesus Christ, “especially at a time of profound change such as humanity is currently experiencing” (Apostolic Letter Porta Fidei, n. 8).
In fact, one of the obstacles to the impetus of evangelization is the crisis of faith, not only in the Western world, but among most of humanity, which, however, is hungering and thirsting for God and must be invited and brought to the bread of life and the living water, like the Samaritan woman who goes to Jacob’s well and converses with Christ. As John the Evangelist recounts, this woman’s story is particularly significant (cf. Jn 4:1-30): she meets Christ, who asks her for a drink but then speaks to her of a new water which can satisfy thirst for ever. At first the woman does not understand, she remains at a material level, but slowly she is led by the Lord to make a journey of faith which leads her to recognize him as the Messiah. And St Augustine says about this: “after having welcomed Christ the Lord in her heart, what else could [this woman] have done other than leave her pitcher and run to the village to announce the good news?” (cf. Homily 15, 30).
The encounter with Christ as a living Person, who satisfies the thirst of the heart, cannot but lead to the desire to share with others the joy of this presence and to make him known, so that all may experience this joy. It is necessary to renew the enthusiasm of communicating the faith to promote a new evangelization of the communities and Countries with a long-standing Christian tradition which are losing their reference to God so that they may rediscover the joy of believing. The concern to evangelize must never remain on the margins of ecclesial activity and of the personal life of Christians. Rather, it must strongly characterize it, in the awareness that they are those for whom the Gospel is intended and, at the same time, missionaries of the Gospel. The core of the proclamation always remains the same: the Kerygma of Christ who died and rose for the world’s salvation, the Kerygma of God's absolute and total love for every man and every woman, which culminated in his sending the eternal and Only-Begotten Son, the Lord Jesus, who did not scorn to take on the poverty of our human nature, loving it and redeeming it from sin and death through the offering of himself on the Cross.
Faith in God, in this project of love brought about in Christ, is first and foremost a gift and a mystery which must be welcomed in the heart and in life, and for which we must always thank the Lord. However, faith is a gift that is given to us to be shared; it is a talent received so that it may bear fruit; it is a light that must never be hidden, but must illuminate the whole house. It is the most important gift which has been made to us in our lives and which we cannot keep to ourselves.
Proclamation becomes charity
“Woe to me if I do not preach the Gospel!”, said the Apostle Paul (1 Cor 9:16). This word has a strong resonance for every Christian and for every Christian community on all the continents. Mission awareness has also become a connatural dimension for the Churches in mission lands, the majority of which are young, even though they themselves are still in need of missionaries. Many priests, men and women religious from every part of the world, numerous lay people and even entire families leave their countries and their local communities and go to other Churches to bear witness to and to proclaim the Name of Christ, in which humanity finds salvation. It is an expression of profound communion, sharing and charity among the Churches, so that every man and woman may hear or listen again to the saving proclamation and approach the sacraments, source of true life.
Together with this lofty sign of faith that is transformed into love, I remember and thank the Pontifical Mission Societies, instruments for cooperation in the universal mission of the Church across the world. Through their action, the proclamation of the Gospel also becomes an intervention on behalf of one’s neighbour, justice for the poorest, the possibility of education in the most remote villages, medical aid in isolated places, emancipation from poverty, the rehabilitation of the marginalized, support for the development of peoples, overcoming ethnic divisions, and respect for life in all its stages.
Dear brothers and sisters, I invoke on the mission of evangelization ad gentes and, in particular, on its workers, an outpouring of the Holy Spirit, so that God’s grace may enable it to advance firmly in the history of the world. Together with Bl. John Henry Newman I would like to pray: O Lord, accompany your missionaries in the lands to be evangelized, put the right words on their lips and make their labours fruitful". May the Virgin Mary, Mother of the Church and Star of Evangelization, accompany all Gospel missionaries.
From the Vatican, 6 January 2012, Solemnity of the Epiphany of the Lord
Message for the 46th World Communications Day, Benedict XVI
MESSAGE OF HIS HOLINESS
POPE BENEDICT XVI
FOR THE 46th WORLD COMMUNICATIONS DAY
Silence and Word: Path of Evangelization
[Sunday, 20 May 2012]
Dear Brothers and Sisters,
As we draw near to World Communications Day 2012, I would like to share with you some reflections concerning an aspect of the human process of communication which, despite its importance, is often overlooked and which, at the present time, it would seem especially necessary to recall. It concerns the relationship between silence and word: two aspects of communication which need to be kept in balance, to alternate and to be integrated with one another if authentic dialogue and deep closeness between people are to be achieved. When word and silence become mutually exclusive, communication breaks down, either because it gives rise to confusion or because, on the contrary, it creates an atmosphere of coldness; when they complement one another, however, communication acquires value and meaning.
Silence is an integral element of communication; in its absence, words rich in content cannot exist. In silence, we are better able to listen to and understand ourselves; ideas come to birth and acquire depth; we understand with greater clarity what it is we want to say and what we expect from others; and we choose how to express ourselves. By remaining silent we allow the other person to speak, to express him or herself; and we avoid being tied simply to our own words and ideas without them being adequately tested. In this way, space is created for mutual listening, and deeper human relationships become possible. It is often in silence, for example, that we observe the most authentic communication taking place between people who are in love: gestures, facial expressions and body language are signs by which they reveal themselves to each other. Joy, anxiety, and suffering can all be communicated in silence – indeed it provides them with a particularly powerful mode of expression. Silence, then, gives rise to even more active communication, requiring sensitivity and a capacity to listen that often makes manifest the true measure and nature of the relationships involved. When messages and information are plentiful, silence becomes essential if we are to distinguish what is important from what is insignificant or secondary. Deeper reflection helps us to discover the links between events that at first sight seem unconnected, to make evaluations, to analyze messages; this makes it possible to share thoughtful and relevant opinions, giving rise to an authentic body of shared knowledge. For this to happen, it is necessary to develop an appropriate environment, a kind of ‘eco-system’ that maintains a just equilibrium between silence, words, images and sounds.
The process of communication nowadays is largely fuelled by questions in search of answers. Search engines and social networks have become the starting point of communication for many people who are seeking advice, ideas, information and answers. In our time, the internet is becoming ever more a forum for questions and answers – indeed, people today are frequently bombarded with answers to questions they have never asked and to needs of which they were unaware. If we are to recognize and focus upon the truly important questions, then silence is a precious commodity that enables us to exercise proper discernment in the face of the surcharge of stimuli and data that we receive. Amid the complexity and diversity of the world of communications, however, many people find themselves confronted with the ultimate questions of human existence: Who am I? What can I know? What ought I to do? What may I hope? It is important to affirm those who ask these questions, and to open up the possibility of a profound dialogue, by means of words and interchange, but also through the call to silent reflection, something that is often more eloquent than a hasty answer and permits seekers to reach into the depths of their being and open themselves to the path towards knowledge that God has inscribed in human hearts.
Ultimately, this constant flow of questions demonstrates the restlessness of human beings, ceaselessly searching for truths, of greater or lesser import, that can offer meaning and hope to their lives. Men and women cannot rest content with a superficial and unquestioning exchange of skeptical opinions and experiences of life – all of us are in search of truth and we share this profound yearning today more than ever: “When people exchange information, they are already sharing themselves, their view of the world, their hopes, their ideals” (Message for the 2011 World Day of Communications).
Attention should be paid to the various types of websites, applications and social networks which can help people today to find time for reflection and authentic questioning, as well as making space for silence and occasions for prayer, meditation or sharing of the word of God. In concise phrases, often no longer than a verse from the Bible, profound thoughts can be communicated, as long as those taking part in the conversation do not neglect to cultivate their own inner lives. It is hardly surprising that different religious traditions consider solitude and silence as privileged states which help people to rediscover themselves and that Truth which gives meaning to all things. The God of biblical revelation speaks also without words: “As the Cross of Christ demonstrates, God also speaks by his silence. The silence of God, the experience of the distance of the almighty Father, is a decisive stage in the earthly journey of the Son of God, the incarnate Word …. God’s silence prolongs his earlier words. In these moments of darkness, he speaks through the mystery of his silence” (Verbum Domini, 21). The eloquence of God’s love, lived to the point of the supreme gift, speaks in the silence of the Cross. After Christ’s death there is a great silence over the earth, and on Holy Saturday, when “the King sleeps and God slept in the flesh and raised up those who were sleeping from the ages” (cf. Office of Readings, Holy Saturday), God’s voice resounds, filled with love for humanity.
If God speaks to us even in silence, we in turn discover in silence the possibility of speaking with God and about God. “We need that silence which becomes contemplation, which introduces us into God’s silence and brings us to the point where the Word, the redeeming Word, is born” (Homily, Eucharistic Celebration with Members of the International Theological Commission, 6 October 2006). In speaking of God’s grandeur, our language will always prove inadequate and must make space for silent contemplation. Out of such contemplation springs forth, with all its inner power, the urgent sense of mission, the compelling obligation “to communicate that which we have seen and heard” so that all may be in communion with God (1 Jn 1:3). Silent contemplation immerses us in the source of that Love who directs us towards our neighbours so that we may feel their suffering and offer them the light of Christ, his message of life and his saving gift of the fullness of love.
In silent contemplation, then, the eternal Word, through whom the world was created, becomes ever more powerfully present and we become aware of the plan of salvation that God is accomplishing throughout our history by word and deed. As the Second Vatican Council reminds us, divine revelation is fulfilled by “deeds and words having an inner unity: the deeds wrought by God in the history of salvation manifest and confirm the teaching and realities signified by the words, while the words proclaim the deeds and clarify the mystery contained in them” (Dei Verbum, 2). This plan of salvation culminates in the person of Jesus of Nazareth, the mediator and the fullness of all revelation. He has made known to us the true face of God the Father and by his Cross and Resurrection has brought us from the slavery of sin and death to the freedom of the children of God. The fundamental question of the meaning of human existence finds in the mystery of Christ an answer capable of bringing peace to the restless human heart. The Church’s mission springs from this mystery; and it is this mystery which impels Christians to become heralds of hope and salvation, witnesses of that love which promotes human dignity and builds justice and peace.
Word and silence: learning to communicate is learning to listen and contemplate as well as speak. This is especially important for those engaged in the task of evangelization: both silence and word are essential elements, integral to the Church’s work of communication for the sake of a renewed proclamation of Christ in today’s world. To Mary, whose silence “listens to the Word and causes it to blossom” (Private Prayer at the Holy House, Loreto, 1 September 2007), I entrust all the work of evangelization which the Church undertakes through the means of social communication.
From the Vatican, 24 January 2012, Feast of Saint Francis de Sales.
BENEDICTUS XVI
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General Audience of Pope Benedict XVI, 25 January 2012
BENEDICT XVI
GENERAL AUDIENCE
Paul VI Audience Hall
Wednesday, 25 January 2012
Dear Brothers and Sisters,
In today’s Catechesis let us focus our attention on the prayer that Jesus raises to the Father in the “Hour” of his exaltation and glorification (cf. Jn 17:1-26). As the Catechism of the Catholic Church says: “Christian Tradition rightly calls this prayer the ‘priestly’ prayer of Jesus. It is the prayer of our High Priest, inseparable from his sacrifice, from his “passing over” (Passover) to the Father to whom he is wholly ‘consecrated’” (n. 2747).
The extreme richness of Jesus’ prayer can be understood especially if we set it against the backdrop of the Jewish feast of expiation, Yom Kippur. On that day the High Priest makes expiation first for himself and then for the category of priests, and, lastly, for the whole community of the people. The purpose is to restore to the People of Israel, after a year’s transgressions, the awareness of their reconciliation with God, the awareness that they are the Chosen People, a “holy people”, among the other peoples. The prayer of Jesus, presented in Chapter 17 of the Gospel according to John, returns to the structure of this feast. On that night Jesus addresses the Father at the moment when he is offering himself. He, priest and victim, prays for himself, for the Apostles and for all those who will believe in him and for the Church of all the time (cf. Jn 17:20).
The prayer that Jesus prays for himself is the request for his glorification, for his “exaltation” in his “Hour”. In fact, it is more than a prayer of petition, more than the declaration of his full willingness to enter, freely and generously, into the plan of God the Father, which is fulfilled in his being consigned and in his death and resurrection. This “Hour” began with Judas’ betrayal (cf. 13:31) and was to end in the ascension of the Risen Jesus to the Father (Jn 20:17).
Jesus comments on Judas’ departure from the Upper Room with these words: “Now is the Son of man glorified, and in him God is glorified” (Jn 13:31). It is not by chance that he begins his priestly prayer saying: “Father, the hour has come; glorify your Son that the Son may glorify you” (Jn 17:1).
The glorification that Jesus asks for himself as High Priest, is the entry into full obedience to the Father, an obedience that leads to his fullest filial condition: “And now, Father, glorify me in your own presence with the glory which I had with you before the world was made” (Jn 17:5). This readiness and this request are the first act of the new priesthood of Jesus, which is a total gift of himself on the Cross and on the Cross itself — the supreme act of love — he is glorified because love is the true glory, the divine glory.
The second moment of this prayer is the intercession that Jesus makes for the disciples who have been with him. They are those of whom Jesus can say to the Father: “I have manifested your name to the men whom you gave me out of the world; yours they were, and you gave them to me, and they have kept your word” (Jn 17:6). This “manifesting God’s name to m en” is the fulfilment of a new presence of the Father among the people, for humanity. This “manifesting” is not only a word, but is reality in Jesus; God is with us, and so his name — his presence with us, his being one of us — is “fulfilled”. This manifestation is thus realized in the Incarnation of the Word. In Jesus God enters human flesh, he becomes close in a new and unique way. And this presence culminates in the sacrifice that Jesus makes in his Pasch of death and Resurrection.
At the centre of this prayer of intercession and of expiation in favour of the disciples is the request for consecration; Jesus says to the Father: “They are not of the world, even as I am not of the world. Sanctify them in the truth; your word is truth. As you did send me into the world, so I have sent them into the world. And for their sake I consecrate myself, that they also may be consecrated in truth” (Jn 17:16-19).
I ask: what does “consecrate” mean in this case? First of all it must be said that really only God is “consecrated” or “holy”. “To consecrate” therefore means “to transfer” a reality – a person or a thing – to become the property of God. And two complementary aspects are present in this: on the one hand, removing them from ordinary things, segregating, “setting them apart” from the context of personal human life so that they may be totally given to God; and on the other, this segregation, this transferal into God’s sphere, has the very meaning of “sending”, of mission: precisely because he or she is given to God, the reality, the consecrated person, exists “for” others, is given to others. Giving to God means no longer existing for oneself, but for everyone. Whoever, like Jesus, is segregated from the world and set apart for God with a view to a task is for this very reason, fully available to all. For the disciples the task will be to continue Jesus’ mission, to be given to God and thereby to be on mission for all. The Risen One, appearing to his disciples on Easter evening, was to say to them: “Peace be with you. As the Father has sent me, even so I send you” (Jn 20:21).
The third part of this priestly prayer extends to the end of time. In it Jesus turns to the Father in order to intercede for all those who will be brought to the faith through the mission inaugurated by the Apostles and continued in history: “I do not pray for these only, but also for those who believe in me through their world”. Jesus prays for the Church of all time, he also prays for us (Jn 17:20).
The Catechism of the Catholic Church comments: “Jesus fulfilled the work of the Father completely; his prayer, like his sacrifice, extends until the end of time. The prayer of this hour fills the end-times and carries them toward their consummation” (n. 2749).
The central request of the priestly prayer of Jesus dedicated to his disciples of all epochs is that of the future unity of those who will believe in him. This unity is not a worldly product. It comes exclusively from the divine unity and reaches us from the Father, through the Son and in the Holy Spirit. Jesus invokes a gift that comes from Heaven and has its effect — real and perceptible — on earth. He prays “that they may all be one; even as you, Father are in me, and I in you, that they also may be in us, so that the world may believe that you have sent me” (Jn 17:21).
Christian unity, on the one hand, is a secret reality that is in the heart of believers. But, at the same time, it must appear with full clarity in history, it must appear so that the world may believe, it has a very practical and concrete purpose, it must appear so that all may really be one. The unity of future disciples, in being united with Jesus— whom the Father sent into the world — is also the original source of the efficacy of the Christian mission in the world.
“We can say that the founding of the Church takes place” in the priestly prayer of Jesus... In this very place, in the act of the Last Supper, Jesus creates the Church. “For what else is the Church, if not the community of disciples who through faith in Jesus Christ as the one sent by the Father”, receives his unity and is involved in Jesus’ mission to save the world, leading it to knowledge of God? Here we really find a true definition of the Church. “The Church is born from Jesus’ prayer. But this prayer is more than words; it is the act by which he ‘sanctifies’ himself, that is to say, he ‘sacrifices’ himself for the life of the world” (cf. Jesus of Nazareth, II, p. 101).
Jesus prays that his disciples may be one. By virtue of this unity, received and preserved, the Church can walk “in the world” without being “of the world” (cf. Jn 17:16) and can live the mission entrusted to her so that the world may believe in the Son and in the Father who sent him. Therefore the Church becomes the place in which the mission of Christ itself continues: to lead the “world” out of man’s alienation from God and out of himself, out of sin, so that it may return to being the world of God.
Dear brothers and sisters, we have grasped a few elements of the great richness of the priestly prayer of Jesus, which I invite you to read and to meditate on so that it may guide us in dialogue with the Lord and teach us to pray. Let us too, therefore, in our prayers, ask God to help us to enter, more fully, into the design he has for each one of us. Let us ask him to be “consecrated” to him, to belong to him more and more, to be able to love others more and more, those who are near and far; let us ask him to be able always to open our prayer to the dimensions of the world, not closing it to the request for help with our problems but remembering our neighbour before the Lord, learning the beauty of interceding for others; let us ask him for the gift of visible unity among all believers in Christ — we have invoked it forcefully in this Week of Prayer for Christian Unity — let us pray to be ever ready to answer anyone who asks us to account for the hope that is in us (cf. 1 Pt 3:15). Many thanks.
To special groups:
I offer a warm welcome to the students of the Bossey Graduate School of Ecumenical Studies in Switzerland, and I offer prayerful good wishes for their work. Upon all the English-speaking pilgrims and visitors present at today’s Audience I cordially invoke God’s blessings of joy and peace!
Lastly, an affectionate thought goes to the young people, the sick and the newlyweds. The Week of Prayer for Christian Unity, which ends today, offers us the opportunity to reflect on our belonging to Christ and to the Church. Dear young people, trust in the teachings of the Church, which aim for your integral development. Dear sick people, offer your sufferings for the cause of the unity of the Church of Christ. And you, dear newlyweds, raise your children in accordance with the logic of love freely given, on the model of God’s love for humanity.
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Celebration of Vespers - Feast of the Conversion of St. Paul, Homily of Benedict XVI, 25 January 2012
CELEBRATION OF VESPERS
FOR THE CONCLUSION OF
THE WEEK OF PRAYER FOR CHRISTIAN UNITY
HOMILY OF HIS HOLINESS BENEDICT XVI
Feast of the Conversion of St. Paul
Basilica of St. Paul Outside the Walls
Wednesday, 25 January 2012
Dear Brothers and Sisters,
With great joy I address my warm greeting to all of you who are gathered in this Basilica on the liturgical Feast of the Conversion of St Paul for the conclusion of the Week of Prayer for Christian Unity this year, in which we shall be celebrating the 50th anniversary of the opening of the Second Vatican Council. It was in this Basilica that Bl. John XXIII announced the Council on 25 January 1959. The theme that has been offered for our meditation in the Week of Prayer which we are concluding today is “We Will All Be Changed by the Victory of Our Lord Jesus Christ” (cf. 1 Cor 15:51-58).
The meaning of this mysterious transformation, of which the brief Second Reading speaks to us this evening, is wonderfully demonstrated in St Paul’s personal experience. After the extraordinary event that occurred on the road to Damascus, Saul, who was zealous in his persecution of the nascent Church, was transformed into a tireless apostle of the Gospel of Jesus Christ.
It is clear from what happened to this extraordinary evangelizer that his transformation was not the result of long inner reflection nor even the fruit of personal effort. It was first and foremost a work of the grace of God who acted in his own inscrutable ways. This explains why, in writing to the community of Corinth a few years after his conversion, St Paul affirms, as we heard in the first passage of this Vespers: “by the grace of God I am what I am, and his grace toward me was not in vain” (1 Cor 15:10).
In addition, in considering attentively what happened to St Paul, one understands that the transformation he experienced in his life is not limited to the ethical level — such as conversion from immorality to morality — nor to the intellectual level — such as a change in his way of understanding reality — but, rather, is a matter of the radical renewal of his being, similar in many aspects to a rebirth. This transformation is founded on participation in the mystery of the death and Resurrection of Jesus Christ and is described as a gradual process of conformation to him. In the light of this awareness, when St Paul was subsequently called to defend the legitimacy of his apostolic vocation and of the Gospel he proclaimed, he was to say: “I have been crucified with Christ; it is no longer I who live, but Christ who lives in me; and the life I now live in the flesh I live by faith in the Son of God, who loved me and gave himself for me” (Gal 2:20).
St Paul’s personal experience enables him to expect with well-founded hope the fulfilment of this mystery of transformation that will concern all who have believed in Jesus Christ, as well as all humanity and the whole of creation. In the short Second Reading proclaimed this evening, St Paul, after developing a long case aimed at strengthening the hope of the Resurrection in the faithful, describes in a few lines, employing the traditional imagery of the apocalyptic literature of his time, the great day of the Last Judgement in which humanity’s destiny will be fulfilled: “In a moment, in the twinkling of an eye, at the last trumpet... the dead will be raised imperishable, and we shall be changed” (1 Cor 15:52).
On that day all believers will be brought into conformity with Christ and all that is perishable will be transformed by his glory. St Paul says: “For this perishable nature must put on the imperishable, and this mortal nature must put on immortality” (v. 53).
Then the triumph of Christ will at last be complete, because, St Paul tells us further, showing how the ancient prophesies of Scripture are brought about, death will be overcome once and for all and with it sin which caused it to enter the world and the Law that establishes sin without providing the power to overcome it: “‘Death is swallowed up in victory’. / ‘O death where is your victory? / O death, where is your sting?’ / The sting of death is sin, and the power of sin is the Law” (vv. 54-56).
St Paul tells us, therefore, that every man and woman, through baptism in the death and Resurrection of Christ, participates in the victory of the One who defeated death first, setting out on a journey of transformation that is manifested from this moment in a newness of life that will reach its fullness at the end of time.
It is indeed significant that the passage ends with an expression of gratitude: “thanks be to God, who gives us the victory through our Lord Jesus Christ” (v. 57). The song of triumph over death changes into a hymn of thanksgiving raised to the Victor. This evening, in celebrating vespers in praise of God, let us too join our voices, minds and hearts in this hymn of thanksgiving for what divine grace worked in the Apostle to the Gentiles and for the wonderful saving plan which God the Father brings about in us through the Lord Jesus Christ.
As we raise our prayers we are confident that we too will be transformed and brought into conformity with the image of Christ. This is particularly true in the prayer for Christian unity. Indeed, when we implore the gift of the unity of Christ’s disciples, we make our own the desire expressed by Jesus Christ on the eve of his Passion and death in the prayer he addressed to the Father: “that they may all be one” (Jn 17:21). The prayer for Christian unity for this reason is nothing other than participation in the realization of the divine plan for the Church and the active commitment to reestablishing unity is a task and a great responsibility for all.
Although in our day we are experiencing the sorrowful situation of division, we Christians can and must look to the future with hope, since Christ’s victory means surmounting all that prevents us from sharing the fullness of life with him and with others. The Resurrection of Jesus Christ confirms that God’s goodness conquers evil and love conquers death. He accompanies us in the fight against the destructive power of sin that damages humanity and God’s entire creation.
The presence of the Risen Christ calls all of us Christians to act together in the cause of good. United in Christ, we are called to share his mission, which is to bring hope to wherever injustice, hatred and desperation prevail. Our divisions dim our witness to Christ. The goal of full unity, which we await in active hope and for which we pray trustingly, is no secondary victory but an important one for the good of the human family.
In the dominant culture today, the idea of victory is often associated with instant success. In the Christian perspective, on the contrary, victory is a long, and in our human eyes, not always uncomplicated process of transformation and growth in goodness. It happens in accordance with God’s time, not ours, and requires of us deep faith and patient perseverance. Although the Kingdom of God bursts definitively into history with Jesus’ Resurrection, it has not yet come about fully. The final victory will only be won with the Second Coming of the Lord, which we await with patient hope.
Our expectation of the visible unity of the Church must also be patient and trusting. Only in this frame of mind do our prayers and our daily commitment to Christian unity find their full meaning. The attitude of patient waiting does not mean passivity or resignation but rather a prompt and attentive response to every possibility of communion and brotherhood that the Lord gives us.
In this spiritual climate I would like to extend special greetings, first to Cardinal Monterisi, Archpriest of this Basilica, and to the Abbot and the community of Benedictine monks for hosting us. I greet Cardinal Koch, President of the Pontifical Council for Promoting Christian Unity, and all the co-workers of this Dicastery. I address my cordial and brotherly greetings to His Eminence Metropolitan Gennadios, Representative of the Ecumenical Patriarchate, and to Reverend Canon Richardson, Personal Representative in Rome of the Archbishop of Canterbury, and to all the Representatives of the various Churches and Ecclesial Communities gathered here this evening.
In addition, I am particularly glad to greet several members of the Working Group composed of spokespeople of the various Churches and Ecclesial Communities present in Poland, who prepared the booklets for the Week of Prayer this year. I would like to express my gratitude to them and my hope that they will continue on the way of reconciliation and fruitful collaboration. I am also pleased to greet the members of the Global Christian Forum who are in Rome in these days to reflect on increasing the number of participants in the ecumenical movement to include new members. Further, I greet the group of students from the Ecumenical Institute of Bossey of the World Council of Churches.
I would like to entrust to St Paul’s intercession all those who, with their prayers and their commitment, are sparing no effort in the cause of Christian unity. Although, at times, one has the impression that there is still a long way to go to reach the reestablishment of communion and that the road is fraught with obstacles, I invite all to renew their determination to pursue, with courage and generosity, the unity which is God’s will, after the example of St Paul who, in the face of every kind of difficulty always firmly kept his trust in God which led to the fulfilment of his work.
Moreover, on this journey there is no lack of positive signs of rediscovered brotherhood and of a shared sense of responsibility for the great problems that are afflicting our world. All this is a cause of joy and of great hope and must encourage us to continue in our endeavour to reach the final goal all together, knowing that in the Lord our effort is not in vain (cf. 1 Cor 15:58). Amen.
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ADDRESS OF HIS HOLINESS BENEDICT XVI
TO RECTORS, PROFESSORS AND SEMINARIANS OF
THE PONTIFICAL SEMINARIES OF
CAMPANIA, CALABRIA AND UMBRIA
ON THE OCCASION OF THE CENTENARY OF THEIR FOUNDATION
Clementine Hall
Thursday, 26 January 2012
Dear Cardinals, Venerable Brothers and Dear Seminarians,
I am very pleased to receive you on the occasion of the centenary of the foundation of the Pontifical Seminaries of Campania, Calabria and Umbria. I greet my brothers in the Episcopate and in the Priesthood, the three rectors, together with the co-workers and teachers, and I greet you especially with affection, dear seminarians! The birth of these three regional seminaries in 1912 should be seen as part of the broader task of improving the qualifications of candidates to the priesthood that was undertaken by St Pius X, in continuity with Leo XIII.
To meet the need for a higher standard of formation, diocesan seminaries were grouped together in new regional seminaries and theological studies were streamlined. This gave rise to a tangible improvement in quality, thanks to the acquisition of a basic culture common to all and to a sufficiently long and well-structured study period. In this regard the Society of Jesus played an important role. Indeed the direction of five regional seminaries, including that in Catanzaro, was entrusted to the Jesuits from 1926 to 1941; and the one in Posillipo, since its foundation to this day. However it was not only academic formation that benefited, since the promotion of community life among young seminarians from different diocesan situations laid the foundations for considerable human enrichment. The case of the Campano Seminary in Posillipo is unique. It has been open to all the southern regions since 1935, when it was granted the faculty to award academic qualifications.
The experience of the regional seminaries is still timely and effective in the current historical and ecclesial context. Thanks to their connection with the theological faculties and institutes, they give access to higher studies, providing an appropriate training for the complex cultural and social situation in which we live. Moreover, the interdiocesan character of these seminaries is turning out to be an efficient “training ground” for communion, which is developed in the encounter of different sensibilities to be harmonized in the one service to Christ’s Church.
In this regard the regional seminaries make an effective and practical contribution to the Dioceses’ journey in communion to fostering knowledge, the capacity for cooperation and an enrichment in ecclesial experiences among the future priests, the formation staff and the Pastors of the particular Churches. The regional dimension is also an effective mediation between the line of the universal Church and the demands of the local realities that steers clear of the risk of particularism.
Your regions, dear friends, have each a rich spiritual and cultural patrimony, while they are beset by social problems. Let us think, for example, of Umbria, the homeland of St Francis and St Benedict! Imbued with spirituality, Umbria is a continuous pilgrimage destination. At the same time, this small region is suffering from the unfavourable economic situation as much as and more than others. In Campania and in Calabria, the vitality of the local Church, nourished by a religious sense that is still alive thanks to solid traditions and devotions, must be expressed in a renewed evangelization. In those lands the testimony of ecclesial communities, has to reckon with serious social and cultural emergencies, such as unemployment, especially for youth, or the phenomenon of organized crime.
Today’s cultural context demands that priests have a solid training in philosophy and theology. As I wrote in my Letter to Seminarians, at the end of the Year for Priests, “the point is not simply to learn evidently useful things, but to understand and appreciate the internal structure of the faith as a whole, which is not a summary of a thesis, but an organism, an organic vision, so that it can become a response to people’s questions, which on the surface change from one generation to another yet ultimately remain the same” (cf. n. 5).
In addition, the study of theology must always be closely tied to the life of prayer. It is important that the seminarian understand properly that while he is applying himself to this subject, it is in fact a “Subject” who is calling him, the Lord, who has enabled him to hear his voice, inviting him to spend his life at the service of God and of his brethren. Thus, in today’s seminarian and tomorrow’s priest, the unity of life, as intended by the Conciliar Document Presbyterorum Ordinis (n. 14), can be visibly expressed through his pastoral charity, “the internal principle, the force which animates and guides the spiritual life of the priest inasmuch as he is configured to Christ the Head and Shepherd” (John Paul II, Post-Synodal Apostolic Exhortation Pastores Dabo Vobis, n. 23).
In fact the harmonious integration between the ministry, with its multiple activities, and the priest’s spiritual life is indispensable. “It is important for the priest, who is called to accompany others through the journey of life up to the threshold of death, to have the right balance of heart and mind, reason and feeling, body and soul, and to be humanly integrated” (Letter to Seminarians, 18 October 2010, n. 6).
These are the reasons that impel us to pay great attention to the human dimension of the formation of candidates for the priesthood. It is indeed in our humanity that we present ourselves to God, to be authentic men of God for our brothers. Indeed, anyone who wishes to become a priest must be first and foremost a “man of God”, as St Paul wrote to his pupil Timothy (1 Tim 6:11).... “It follows that the most important thing in our path towards priesthood and during the whole of our priestly lives is our personal relationship with God in Jesus Christ” (cf. Letter to Seminarians, n. 1).
Blessed Pope John XXIII, receiving the Superiors and students of the Campano Seminary on the occasion of the 50th anniversary of its foundation, on the eve of the Second Vatican Council, expressed this firm conviction: “Your education strives for this, in expectation of the mission that will be entrusted to you for the glory of God and the salvation of souls: to train the mind, to sanctify the will. The world is waiting for saints; this above all. We need holy and sanctifying priests even more than cultured, eloquent and up-to-date priests”.
These words still sound timely because — throughout the Church, and in your specific regions of origin — the need for Gospel workers, credible witnesses and those who champion holiness with their own lives, is more pressing than ever. May each one of you respond to this call! I assure you of my prayer for this, while I entrust you to the motherly guidance of the Blessed Virgin Mary and warmly impart to you a special Apostolic Blessing. Many thanks.
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ADDRESS OF HIS HOLINESS BENEDICT XVI
TO PARTICIPANTS IN THE PLENARY MEETING OF
THE CONGREGATION FOR THE DOCTRINE OF THE FAITH
Clementine Hall
Friday, 27 January 2012
Your Eminences,
Venerable Brothers in the Episcopate and in the Priesthood,
Dear Brothers and Sisters,
It is a cause of joy to me to meet with you on the occasion of the Plenary Assembly and to express to you my appreciation of the service you carry out for the Church and, in a special way, for the Successor of Peter in his ministry of strengthening the brethren in the faith (cf. Lk 22:32). I thank Cardinal William Levada for his cordial greeting, in which he recalled several important tasks that the Dicastery has carried out in recent years. And I am particularly grateful to the Congregation which, in collaboration with the Pontifical Council for Promoting the New Evangelization, is preparing for the Year of Faith, seeing it as a favourable moment to repropose to all the gift of faith in the Risen Christ, through the enlightened teaching of the Second Vatican Council and the precious doctrinal synthesis offered by the Catechism of the Catholic Church.
As we know, in vast areas of the earth faith risks being extinguished, like a flame that is no longer fed. We are facing a profound crisis of faith, a loss of the religious sense that constitutes the greatest challenge to the Church today. The renewal of faith must therefore take priority in the commitment of the entire Church in our time. I hope that the Year of Faith will contribute, with the cordial cooperation of all the members of the People of God, to making God present in this world once again and to giving men and women access to the faith to entrust themselves to the God who loved us to the very end (cf. Jn 13:1), in Jesus Christ, Crucified and Risen.
The theme of Christian unity is closely linked to this task. I would therefore like to reflect on several doctrinal aspects concerning the ecumenical path of the Church, which has been the object of deep reflection at this Plenary Meeting, which coincides with the conclusion of the annual Week of Prayer for Christian Unity. In fact, the impetus of the ecumenical endeavour must spring from “spiritual ecumenism”, the “soul of the whole ecumenical movement” (Unitatis Redintegratio, n. 8), which is found in the spirit of the prayer that “they may all be one” (Jn 17:21).
The coherence of the ecumenical endeavour with the teaching of the Second Vatican Council and with the entire Tradition, has been one of the areas to which the Congregation has always paid attention, in collaboration with the Pontifical Council for Promoting Christian Unity. Today we can note the many good fruit yielded by ecumenical dialogue. However, we must also recognize that the risk of a false irenism and of indifferentism — totally foreign to the thinking of the Second Vatican Council — demands our vigilance.
This indifferentism is caused by the increasingly widespread opinion that truth is not accessible to man; hence it is necessary to limit oneself to finding rules for a praxis that can better the world. And like this, faith becomes substituted by a moralism without deep foundations. The centre of true ecumenism is, on the contrary, the faith in which the human being finds the truth which is revealed in the Word of God. Without faith the entire ecumenical movement would be reduced to a form of “social contract” to which to adhere out of common interest, a “praxeology”, in order to create a better world. The logic of the Second Vatican Council is quite different: the sincere search for the full unity of all Christians is a dynamic inspired by the Word of God, by the divine Truth who speaks to us in this word.
The crucial problem which marks ecumenical dialogue transversally is therefore the question of the structure of revelation — the relationship between Sacred Scripture, the living Tradition in Holy Church and the Ministry of the Successors of the Apostles as a witness of true faith. And in this case the problem of ecclesiology which is part of this problem is implicit: how God’s truth reaches us.
Fundamental here is the discernment between Tradition with a capital “T” and traditions. I do not want to go into detail but merely to make an observation. An important step in this discernment was made in the preparation and application of the provisions for groups of the Anglican Communion who wish to enter into full communion with the Church, in the unity of our common and essential divine Tradition, maintaining their own spiritual, liturgical and pastoral traditions which are in conformity with the Catholic faith (cf. Constitution Anglicanorum Coetibus, art. III). Indeed, a spiritual richness exists in the different Christian denominations which is an expression of the one faith and a gift to share and to seek together in the Tradition of the Church.
Today, moreover, one of the fundamental questions is the problem of the methods adopted in the various ecumenical dialogues. These too must reflect the priority of faith. Knowing the truth is a right of the conversation partner in every true dialogue. It is a requirement of love for one’s brother or sister. In this sense, it is necessary to face controversial issues courageously, always in a spirit of brotherhood and in reciprocal respect. It is also important to offer a correct interpretation of that order or “hierarchy” which exists in Catholic doctrine, observed in the Decree on Ecumenism, Unitatis Redintegratio (n. 11), which in no way means reducing the deposit of the faith but rather bringing out its internal structure, the organic nature of this unique structure. The study documents produced by the various ecumenical dialogues are very important. These texts cannot be ignored because they are an important, if temporary, fruit of our common reflection developed over the years. Nevertheless their proper significance should be recognized as a contribution offered to the competent Authority of the Church, which alone is called to judge them definitively. To ascribe to these texts a binding or as it were definitive solution to the thorny questions of the dialogues without the proper evaluation of the ecclesial Authority, would ultimately hinder the journey toward full unity in faith.
Finally, I would like to mention one last matter: the moral problem, which is a new challenge to the ecumenical process. In the dialogue we cannot ignore the great moral questions regarding human life, the family, sexuality, bioethics, freedom, justice and peace. It will be important to speak about these topics with one voice, drawing from the foundations in Scripture and in the living Tradition of the Church. This Tradition helps us to decipher the language of the Creator in his creation. In defending the fundamental values of the Church’s great Tradition, we defend the human being, we defend creation.
At the end of these reflections, my hope is that a close and fraternal collaboration of the Congregation with the competent Pontifical Council for Promoting Christian Unity, may effectively further the reestablishment of full unity among all Christians. Indeed, the division among Christians, “openly contradicts the will of Christ, scandalizes the world, and damages that most holy cause, the preaching of the Gospel to every creature” (Decree on Ecumenism, Unitatis Redintegratio, n. 1).
Unity is therefore not only the fruit of faith but also a means and as it were a presupposition for proclaiming the faith ever more credibly to those who do not yet know the Saviour. Jesus prayed: “that they may all be one; even as you, Father, are in me, and I in you, that they also may be in us, so that the world may believe that you have sent me” (Jn 17:21).
As I once again express to you my gratitude for your service, I assure you of my constant spiritual closeness and cordially impart to all of you the Apostolic Blessing. Many Thanks.
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BENEDICT XVI
ANGELUS
St. Peter's Square
Sunday, 29 January 2012
Dear Brothers and Sisters,
This Sunday’s Gospel (Mk 1:21-28) presents to us Jesus, who was preaching on the Sabbath in the Synagogue of Capernaum, the little town on the Sea of Galilee where Peter and his brother Andrew lived. His teaching, which gave rise to wonder among the people, was followed by the deliverance of “a man with an unclean spirit” (v. 23), who recognized Jesus as “the Holy One of God”, that is, the Messiah. In a short time his fame spread across the region which he passed through proclaiming the Kingdom of God and healing the sick of every kind: words and action. St John Chrysostom pointed out that the Lord “varies the mode of profiting his hearers, after miracles entering on words, and again from the instruction by his words passing to miracles” (Hom. in Matthæum 25, 1: PG 57, 328).
The words Jesus addresses to the people immediately give access to the will of the Father and to the truth about themselves. This was not the case for the scribes who instead had to make an effort to interpret the Sacred Scriptures with countless reflections. Moreover Jesus united the efficacy of the word with the efficacy of the signs of deliverance from evil. St Athanasius notes that “for his charging evil spirits and their being driven forth, this deed is not of man, but of God”; indeed the Lord “drove away from men all diseases and infirmities”.... Those “who saw his power... will no longer doubt whether this be the Son and Wisdom and Power of God?” (Oratio de Incarnatione Verbi 18,19: PG 25, 128 BC. 129 B).
The divine authority is not a force of nature. It is the power of the love of God that creates the universe and, becoming incarnate in the Only-Begotten Son, descending into our humanity, heals the world corrupted by sin. Romano Guardini wrote: “Jesus’ entire existence is the translation of power into humility... here is the sovereignty which lowers itself into the form of a servant” (Il Potere, Brescia 1999, 141-142).
Authority, for human beings, often means possession, power, dominion and success. Instead for God authority means service, humility and love; it means entering into the logic of Jesus who stoops to wash his disciples’ feet (cf. Jn 13:5), who seeks man’s true good, who heals wounds, who is capable of a love so great that he gives his life, because he is Love. In one of her Letters St. Catherine of Siena wrote: “It is necessary for us to see and know, in truth, with the light of the faith, that God is supreme and eternal Love and cannot want anything but our good” (Ep. 13 in: Le Lettere, vol. 3, Bologna 1999, 206).
Dear friends, next Thursday, 2 February, we shall celebrate the Feast of the Presentation of the Lord in the Temple, the World Day of Consecrated Life. Let us invoke Mary Most Holy with trust so that she may guide our hearts to draw always from divine mercy, which frees and guarantees our humanity, filling it with every grace and benevolence and with the power of love.
After the Angelus:
Dear brothers and sisters, today Hildegard Burjan is being beatified in Vienna. She was a lay woman, the mother of a family who lived between the 19th and 20th centuries, and the Foundress of the Society of the Sisters of Caritas Socialis. Let us praise the Lord for this beautiful Gospel witness!
This Sunday is the World Leprosy Day. In greeting the Italian Association of the Friends of Raoul Follereau, I would like my encouragement to reach all the people affected by this disease, as well as those who assist them and are working in various ways to eliminate poverty and marginalization, the true causes of the continuance of the contagion.
I also remember the International Day of Intercession for Peace in the Holy Land. In profound communion with the Latin Patriarch of Jerusalem and the Custos of the Holy Land, let us invoke the gift of peace for that Land blessed by God.
I offer a warm welcome to the English-speaking pilgrims and visitors present at this Angelus prayer. In this Sunday’s Gospel we hear how the unclean spirit recognizes Jesus as the “Holy One of God”. Let us pray that, despite the distractions of life and the apparent progress of evil, we may continue to put our faith in the Lord Jesus, who is “the way, the truth and the life”. I wish all of you a good Sunday. May God bless you!
And I greet with affection the Italian-speaking pilgrims, in particular the faithful from Taranto, Bari and Civitavecchia and the many children of Catholic Action of Rome, together with their teachers and families. Dear children, this year too you have given life to the “Caravan of Peace”. I thank you and I encourage you to take the peace of Jesus everywhere. Beside me are two of you. Let us now listen to the message read by Noemi. (The message is read.)
Thank you, Noemi, you did very well! And now let us release the doves that the children have brought as a sign of peace for the City of Rome and for the whole world. (The doves are released but fly back.)
They want to stay in the Pope’s house!
A good Sunday to you all! Have a good Sunday!
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