
        
            
                
            
        

      
The Weekly Benedict - Introduction
 The Weekly Benedict is a compilation of documents, speeches, and other texts brought into an ebook format. 
 
 The Weekly Benedict was inspired by Catholic Apologist Jimmy Akin who came up with the idea to create a weekly link page to the words of the Holy Father. 
 
 All texts are © Copyright 2011 - Libreria Editrice Vaticana


Considering the increasing prevalence of electronic book readers and their ease in reading textual documents this provides an ideal format in making available the wonderful and insightful words of Pope Benedict XVI. This ebook compilation is provided as a public service with no associated fees.


 
Jeff Miller The Curt Jester blog

 
 Catholic Apologist Jimmy Akin's blog can be found at JimmyAkin.org

 
 While this ebook publication take it's cue from Jimmy Akin's weekly post with links, it is done without association and any copyright problems or formatting mistakes are entirely my own. 


Message of Benedict XVI for the 49th World Day of Prayer for Vocations
 
MESSAGE OF THE HOLY FATHER
 FOR THE 49th WORLD DAY
 OF PRAYER FOR VOCATIONS
29 APRIL 2012 FOURTH SUNDAY OF EASTER
 
Theme:
Vocations, the Gift of the Love of God
 
Dear Brothers and Sisters,
The 49th World Day of Prayer for Vocations, which will be celebrated on 29 April 2012, the Fourth Sunday of Easter, prompts us to meditate on the theme: Vocations, the Gift of the Love of God.
The source of every perfect gift is God who is Love – Deus caritas est: “Whoever remains in love remains in God and God in him” (1
Jn 4:16). Sacred Scripture tells the story of this original bond between God and man, which precedes creation itself. Writing to the Christians of the city of Ephesus, Saint Paul raises a hymn of gratitude and praise to the Father who, with infinite benevolence, in the course of the centuries accomplishes his universal plan of salvation, which is a plan of love. In his Son Jesus – Paul states – “he chose us, before the foundation of the world, to be holy and without blemish before him in love” (Eph 1:4). We are loved by God even “before” we come into existence! Moved solely by his unconditional love, he created us “not … out of existing things” (cf. 2
Macc 7:28), to bring us into full communion with Him.
In great wonderment before the work of God’s providence, the Psalmist exclaims: “When I see the heavens, the work of your hands, the moon and the stars which you arranged, what is man that you should keep him in mind, mortal man that you care for him?” (Ps 8:3-4). The profound truth of our existence is thus contained in this surprising mystery: every creature, and in particular every human person, is the fruit of God’s thought and an act of his love, a love that is boundless, faithful and everlasting (cf. Jer 31:3). The discovery of this reality is what truly and profoundly changes our lives. In a famous page of the Confessions, Saint Augustine expresses with great force his discovery of God, supreme beauty and supreme love, a God who was always close to him, and to whom he at last opened his mind and heart to be transformed: “Late have I loved you, O Beauty ever ancient, ever new, late have I loved you! You were within me, but I was outside, and it was there that I searched for you. In my unloveliness I plunged into the lovely things which you created. You were with me, but I was not with you. Created things kept me from you; yet if they had not been in you they would have not been at all. You called, you shouted, and you broke through my deafness. You flashed, you shone, and you dispelled my blindness. You breathed your fragrance on me; I drew in breath and now I pant for you. I have tasted you, now I hunger and thirst for more. You touched me, and I burned for your peace.” (X, 27.38). With these images, the Saint of Hippo seeks to describe the ineffable mystery of his encounter with God, with God’s love that transforms all of life.
It is a love that is limitless and that precedes us, sustains us and calls us along the path of life, a love rooted in an absolutely free gift of God. Speaking particularly of the ministerial priesthood, my predecessor, Blessed John Paul II, stated that “every ministerial action - while it leads to loving and serving the Church - provides an incentive to grow in ever greater love and service of Jesus Christ the head, shepherd and spouse of the Church, a love which is always a response to the free and unsolicited love of God in Christ” (Pastores Dabo Vobis, 25). Every specific vocation is in fact born of the initiative of God; it is a gift of the Love of God! He is the One who takes the “first step”, and not because he has found something good in us, but because of the presence of his own love “poured out into our hearts through the Holy Spirit” (Rom 5:5).
In every age, the source of the divine call is to be found in the initiative of the infinite love of God, who reveals himself fully in Jesus Christ. As I wrote in my first Encyclical, Deus Caritas Est, “God is indeed visible in a number of ways. In the love-story recounted by the Bible, he comes towards us, he seeks to win our hearts, all the way to the Last Supper, to the piercing of his heart on the Cross, to his appearances after the Resurrection and to the great deeds by which, through the activity of the Apostles, he guided the nascent Church along its path. Nor has the Lord been absent from subsequent Church history: he encounters us ever anew, in the men and women who reflect his presence, in his word, in the sacraments, and especially in the Eucharist” (No. 17).
The love of God is everlasting; he is faithful to himself, to the “word that he commanded for a thousand generations” (Ps 105:8). Yet the appealing beauty of this divine love, which precedes and accompanies us, needs to be proclaimed ever anew, especially to younger generations. This divine love is the hidden impulse, the motivation which never fails, even in the most difficult circumstances.
Dear brothers and sisters, we need to open our lives to this love. It is to the perfection of the Father’s love (cf. Mt 5:48) that Jesus Christ calls us every day! The high standard of the Christian life consists in loving “as” God loves; with a love that is shown in the total, faithful and fruitful gift of self. Saint John of the Cross, writing to the Prioress of the Monastery of Segovia who was pained by the terrible circumstances surrounding his suspension, responded by urging her to act as God does: “Think nothing else but that God ordains all, and where there is no love, put love, and there you will draw out love” (Letters, 26).
It is in this soil of self-offering and openness to the love of God, and as the fruit of that love, that all vocations are born and grow. By drawing from this wellspring through prayer, constant recourse to God’s word and to the sacraments, especially the Eucharist, it becomes possible to live a life of love for our neighbours, in whom we come to perceive the face of Christ the Lord (cf. Mt 25:31-46). To express the inseparable bond that links these “two loves” – love of God and love of neighbour – both of which flow from the same divine source and return to it, Pope Saint Gregory the Great uses the metaphor of the seedling: “In the soil of our heart God first planted the root of love for him; from this, like the leaf, sprouts love for one another.” (Moralium Libri, sive expositio
in
Librum B. Job, Lib. VII, Ch. 24, 28; PL 75, 780D).
These two expressions of the one divine love must be lived with a particular intensity and purity of heart by those who have decided to set out on the path of vocation discernment towards the ministerial priesthood and the consecrated life; they are its distinguishing mark. Love of God, which priests and consecrated persons are called to mirror, however imperfectly, is the motivation for answering the Lord’s call to special consecration through priestly ordination or the profession of the evangelical counsels. Saint Peter’s vehement reply to the Divine Master: “Yes, Lord, you know that I love you” (Jn 21:15) contains the secret of a life fully given and lived out, and thus one which is deeply joyful.
The other practical expression of love, that towards our neighbour, and especially those who suffer and are in greatest need, is the decisive impulse that leads the priest and the consecrated person to be a builder of communion between people and a sower of hope. The relationship of consecrated persons, and especially of the priest, to the Christian community is vital and becomes a fundamental dimension of their affectivity. The Curé of Ars was fond of saying: “Priests are not priests for themselves, but for you” (Le cure d’Ars. Sa pensée – Son cœur, Foi Vivante, 1966, p. 100).
Dear brother bishops, dear priests, deacons, consecrated men and women, catechists, pastoral workers and all of you who are engaged in the field of educating young people: I fervently exhort you to pay close attention to those members of parish communities, associations and ecclesial movements who sense a call to the priesthood or to a special consecration. It is important for the Church to create the conditions that will permit many young people to say “yes” in generous response to God’s loving call.
The task of fostering vocations will be to provide helpful guidance and direction along the way. Central to this should be love of God’s word nourished by a growing familiarity with sacred Scripture, and attentive and unceasing prayer, both personal and in community; this will make it possible to hear God’s call amid all the voices of daily life. But above all, the Eucharist should be the heart of every vocational journey: it is here that the love of God touches us in Christ’s sacrifice, the perfect expression of love, and it is here that we learn ever anew how to live according to the “high standard” of God’s love. Scripture, prayer and the Eucharist are the precious treasure enabling us to grasp the beauty of a life spent fully in service of the Kingdom.
It is my hope that the local Churches and all the various groups within them, will become places where vocations are carefully discerned and their authenticity tested, places where young men and women are offered wise and strong spiritual direction. In this way, the Christian community itself becomes a manifestation of the Love of God in which every calling is contained. As a response to the demands of the new commandment of Jesus, this can find eloquent and particular realization in Christian families, whose love is an expression of the love of Christ who gave himself for his Church (cf. Eph 5:32). Within the family, “a community of life and love” (Gaudium et Spes, 48), young people can have a wonderful experience of this self-giving love. Indeed, families are not only the privileged place for human and Christian formation; they can also be “the primary and most excellent seed-bed of vocations to a life of consecration to the Kingdom of God” (Familiaris Consortio, 53), by helping their members to see, precisely within the family, the beauty and the importance of the priesthood and the consecrated life. May pastors and all the lay faithful always cooperate so that in the Church these “homes and schools of communion” may multiply, modelled on the Holy Family of Nazareth, the harmonious reflection on earth of the life of the Most Holy Trinity.
With this prayerful hope, I cordially impart my Apostolic Blessing to all of you: my brother bishops, priests, deacons, religious men and women and all lay faithful, and especially those young men and women who strive to listen with a docile heart to God’s voice and are ready to respond generously and faithfully.
 
From the Vatican, 18 October 2011
BENEDICTUS PP. XVI
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Message of His Holiness Benedict XVI for Lent 2012
MESSAGE OF HIS HOLINESS
 BENEDICT XVI
 FOR LENT 2012
“Let us be concerned for each other,
 to stir a response in love and good works” (Heb 10:24)
Dear Brothers and Sisters,
The Lenten season offers us once again an opportunity to reflect upon the very heart of Christian life: charity. This is a favourable time to renew our journey of faith, both as individuals and as a community, with the help of the word of God and the sacraments. This journey is one marked by prayer and sharing, silence and fasting, in anticipation of the joy of Easter.
This year I would like to propose a few thoughts in the light of a brief biblical passage drawn from the Letter to the Hebrews:“ Let us be concerned for each other, to stir a response in love and good works”. These words are part of a passage in which the sacred author exhorts us to trust in Jesus Christ as the High Priest who has won us forgiveness and opened up a pathway to God. Embracing Christ bears fruit in a life structured by the three theological virtues: it means approaching the Lord “sincere in heart and filled with faith” (v. 22), keeping firm “in the hope we profess” (v. 23) and ever mindful of living a life of “love and good works” (v. 24) together with our brothers and sisters. The author states that to sustain this life shaped by the Gospel it is important to participate in the liturgy and community prayer, mindful of the eschatological goal of full communion in God (v. 25). Here I would like to reflect on verse 24, which offers a succinct, valuable and ever timely teaching on the three aspects of Christian life: concern for others, reciprocity and personal holiness.
 
1. “Let us be concerned for each other”: responsibility towards our brothers and sisters.
 
This first aspect is an invitation to be “concerned”: the Greek verb used here is katanoein, which means to scrutinize, to be attentive, to observe carefully and take stock of something. We come across this word in the Gospel when Jesus invites the disciples to “think of” the ravens that, without striving, are at the centre of the solicitous and caring Divine Providence (cf. Lk 12:24), and to “observe” the plank in our own eye before looking at the splinter in that of our brother (cf. Lk 6:41). In another verse of the Letter to the Hebrews, we find the encouragement to “turn your minds to Jesus” (3:1), the Apostle and High Priest of our faith. So the verb which introduces our exhortation tells us to look at others, first of all at Jesus, to be concerned for one another, and not to remain isolated and indifferent to the fate of our brothers and sisters. All too often, however, our attitude is just the opposite: an indifference and disinterest born of selfishness and masked as a respect for “privacy”. Today too, the Lord’s voice summons all of us to be concerned for one another. Even today God asks us to be “guardians” of our brothers and sisters (Gen 4:9), to establish relationships based on mutual consideration and attentiveness to the well-being, the integral well-being of others. The great commandment of love for one another demands that we acknowledge our responsibility towards those who, like ourselves, are creatures and children of God. Being brothers and sisters in humanity and, in many cases, also in the faith, should help us to recognize in others a true alter ego, infinitely loved by the Lord. If we cultivate this way of seeing others as our brothers and sisters, solidarity, justice, mercy and compassion will naturally well up in our hearts. The Servant of God Pope Paul VI stated that the world today is suffering above all from a lack of brotherhood: “Human society is sorely ill. The cause is not so much the depletion of natural resources, nor their monopolistic control by a privileged few; it is rather the weakening of brotherly ties between individuals and nations” (Populorum Progressio, 66).
Concern for others entails desiring what is good for them from every point of view: physical, moral and spiritual. Contemporary culture seems to have lost the sense of good and evil, yet there is a real need to reaffirm that good does exist and will prevail, because God is “generous and acts generously” (Ps 119:68). The good is whatever gives, protects and promotes life, brotherhood and communion. Responsibility towards others thus means desiring and working for the good of others, in the hope that they too will become receptive to goodness and its demands. Concern for others means being aware of their needs. Sacred Scripture warns us of the danger that our hearts can become hardened by a sort of “spiritual anesthesia” which numbs us to the suffering of others. The Evangelist Luke relates two of Jesus’ parables by way of example. In the parable of the Good Samaritan, the priest and the Levite “pass by”, indifferent to the presence of the man stripped and beaten by the robbers (cf. Lk 10:30-32). In that of Dives and Lazarus, the rich man is heedless of the poverty of Lazarus, who is starving to death at his very door (cf. Lk 16:19). Both parables show examples of the opposite of “being concerned”, of looking upon others with love and compassion. What hinders this humane and loving gaze towards our brothers and sisters? Often it is the possession of material riches and a sense of sufficiency, but it can also be the tendency to put our own interests and problems above all else. We should never be incapable of “showing mercy” towards those who suffer. Our hearts should never be so wrapped up in our affairs and problems that they fail to hear the cry of the poor. Humbleness of heart and the personal experience of suffering can awaken within us a sense of compassion and empathy. “The upright understands the cause of the weak, the wicked has not the wit to understand it” (Prov 29:7). We can then understand the beatitude of “those who mourn” (Mt 5:5), those who in effect are capable of looking beyond themselves and feeling compassion for the suffering of others. Reaching out to others and opening our hearts to their needs can become an opportunity for salvation and blessedness.
“Being concerned for each other” also entails being concerned for their spiritual well-being. Here I would like to mention an aspect of the Christian life, which I believe has been quite forgotten: fraternal correction in view of eternal salvation. Today, in general, we are very sensitive to the idea of charity and caring about the physical and material well-being of others, but almost completely silent about our spiritual responsibility towards our brothers and sisters. This was not the case in the early Church or in those communities that are truly mature in faith, those which are concerned not only for the physical health of their brothers and sisters, but also for their spiritual health and ultimate destiny. The Scriptures tell us: “Rebuke the wise and he will love you for it. Be open with the wise, he grows wiser still, teach the upright, he will gain yet more” (Prov 9:8ff). Christ himself commands us to admonish a brother who is committing a sin (cf. Mt 18:15). The verb used to express fraternal correction - elenchein – is the same used to indicate the prophetic mission of Christians to speak out against a generation indulging in evil (cf. Eph 5:11). The Church’s tradition has included “admonishing sinners” among the spiritual works of mercy. It is important to recover this dimension of Christian charity. We must not remain silent before evil. I am thinking of all those Christians who, out of human regard or purely personal convenience, adapt to the prevailing mentality, rather than warning their brothers and sisters against ways of thinking and acting that are contrary to the truth and that do not follow the path of goodness. Christian admonishment, for its part, is never motivated by a spirit of accusation or recrimination. It is always moved by love and mercy, and springs from genuine concern for the good of the other. As the Apostle Paul says: “If one of you is caught doing something wrong, those of you who are spiritual should set that person right in a spirit of gentleness; and watch yourselves that you are not put to the test in the same way” (Gal 6:1). In a world pervaded by individualism, it is essential to rediscover the importance of fraternal correction, so that together we may journey towards holiness. Scripture tells us that even “the upright falls seven times” (Prov 24:16); all of us are weak and imperfect (cf. 1 Jn 1:8). It is a great service, then, to help others and allow them to help us, so that we can be open to the whole truth about ourselves, improve our lives and walk more uprightly in the Lord’s ways. There will always be a need for a gaze which loves and admonishes, which knows and understands, which discerns and forgives (cf. Lk 22:61), as God has done and continues to do with each of us.
 
2. “Being concerned for each other”: the gift of reciprocity.
 
This “custody” of others is in contrast to a mentality that, by reducing life exclusively to its earthly dimension, fails to see it in an eschatological perspective and accepts any moral choice in the name of personal freedom. A society like ours can become blind to physical sufferings and to the spiritual and moral demands of life. This must not be the case in the Christian community! The Apostle Paul encourages us to seek “the ways which lead to peace and the ways in which we can support one another” (Rom 14:19) for our neighbour’s good, “so that we support one another” (15:2), seeking not personal gain but rather “the advantage of everybody else, so that they may be saved” (1 Cor 10:33). This mutual correction and encouragement in a spirit of humility and charity must be part of the life of the Christian community.
The Lord’s disciples, united with him through the Eucharist, live in a fellowship that binds them one to another as members of a single body. This means that the other is part of me, and that his or her life, his or her salvation, concern my own life and salvation. Here we touch upon a profound aspect of communion: our existence is related to that of others, for better or for worse. Both our sins and our acts of love have a social dimension. This reciprocity is seen in the Church, the mystical body of Christ: the community constantly does penance and asks for the forgiveness of the sins of its members, but also unfailingly rejoices in the examples of virtue and charity present in her midst. As Saint Paul says: “Each part should be equally concerned for all the others” (1 Cor 12:25), for we all form one body. Acts of charity towards our brothers and sisters – as expressed by almsgiving, a practice which, together with prayer and fasting, is typical of Lent – is rooted in this common belonging. Christians can also express their membership in the one body which is the Church through concrete concern for the poorest of the poor. Concern for one another likewise means acknowledging the good that the Lord is doing in others and giving thanks for the wonders of grace that Almighty God in his goodness continuously accomplishes in his children. When Christians perceive the Holy Spirit at work in others, they cannot but rejoice and give glory to the heavenly Father (cf. Mt 5:16).
 
3. “To stir a response in love and good works”: walking together in holiness.
 
These words of the Letter to the Hebrews (10:24) urge us to reflect on the universal call to holiness, the continuing journey of the spiritual life as we aspire to the greater spiritual gifts and to an ever more sublime and fruitful charity (cf. 1 Cor 12:31-13:13). Being concerned for one another should spur us to an increasingly effective love which, “like the light of dawn, its brightness growing to the fullness of day” (Prov 4:18), makes us live each day as an anticipation of the eternal day awaiting us in God. The time granted us in this life is precious for discerning and performing good works in the love of God. In this way the Church herself continuously grows towards the full maturity of Christ (cf. Eph 4:13). Our exhortation to encourage one another to attain the fullness of love and good works is situated in this dynamic prospect of growth.
Sadly, there is always the temptation to become lukewarm, to quench the Spirit, to refuse to invest the talents we have received, for our own good and for the good of others (cf. Mt 25:25ff.). All of us have received spiritual or material riches meant to be used for the fulfilment of God’s plan, for the good of the Church and for our personal salvation (cf. Lk 12:21b; 1 Tim 6:18). The spiritual masters remind us that in the life of faith those who do not advance inevitably regress. Dear brothers and sisters, let us accept the invitation, today as timely as ever, to aim for the “high standard of ordinary Christian living” (Novo Millennio Ineunte, 31). The wisdom of the Church in recognizing and proclaiming certain outstanding Christians as Blessed and as Saints is also meant to inspire others to imitate their virtues. Saint Paul exhorts us to “anticipate one another in showing honour” (Rom 12:10).
In a world which demands of Christians a renewed witness of love and fidelity to the Lord, may all of us feel the urgent need to anticipate one another in charity, service and good works (cf. Heb 6:10). This appeal is particularly pressing in this holy season of preparation for Easter. As I offer my prayerful good wishes for a blessed and fruitful Lenten period, I entrust all of you to the intercession of the Mary Ever Virgin and cordially impart my Apostolic Blessing.
From the Vatican, 3 November 2011
 
BENEDICTUS PP. XVI
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Message for World Mission Day 2012 - Benedict XVI
“Called to radiate the Word of truth” (Apostolic Letter
Porta Fidei, n. 6)
 
Dear Brothers and Sisters,
This year the celebration of World Mission Day has a very special meaning. The 50th anniversary of the beginning of the Second Vatican Council and of the opening of the Year of Faith and of the Synod of Bishops on the theme of the New Evangelization contribute to reaffirming the Church's desire to engage with greater courage and zeal in the missio ad gentes so that the Gospel may reach the very ends of the earth.
The Second Vatican Council, with the participation of Catholic Bishops from all the corners of the earth, was a truly luminous sign of the Church’s universality, welcoming for the first time such a large number of Council Fathers from Asia, Africa, Latin America and Oceania. Scattered among non-Christian peoples, missionary Bishops and indigenous Bishops, pastors from communities brought to the Council the image of a Church present on all the continents and interpreted the complex realities of what was then called the “Third World”. Enriched by their experience of being pastors of Churches, young and in the process of formation, motivated by passion for spreading the Kingdom of God, they contributed significantly to reaffirming the need and urgency of the evangelization ad gentes, and hence to placing the Church's missionary nature at the centre of ecclesiology.
Missionary Ecclesiology
Today this vision is still valid, indeed, it has experienced a fruitful theological and pastoral reflection and, at the same time, is presented with new urgency because the number of those who do not know Christ has grown: “The number of those awaiting Christ is still immense”, said Bl. John Paul II in his Encyclical Redemptoris Missio on the permanent validity of the missionary mandate and he added: “we cannot be content when we consider the millions of our brothers and sisters, who like us have been redeemed by the blood of Christ but who live in ignorance of the love of God” (n. 86). In announcing the Year of Faith, I too wrote that “today as in the past, he (Christ) sends us through the highways of the world to proclaim his Gospel to all the peoples of the earth” (Apostolic Letter Porta Fidei, n. 7). Such proclamation, as the Servant of God Paul VI said in his Apostolic Exhortation Evangelii Nuntiandi, “is not an optional contribution for the Church. It is the duty incumbent on her by the command of the Lord Jesus, so that people can believe and be saved. This message is indeed necessary. It is unique. It cannot be replaced” (n. 5). We therefore need to recover the same apostolic zeal as that of the early Christian communities, which, though small and defenceless, were able, through their proclamation and witness, to spread the Gospel throughout the then known world.
No wonder, therefore, that the Second Vatican Council and the subsequent Magisterium of the Church insist in a very special way on the missionary mandate, which Christ entrusted to his disciples and which must be a commitment of all the People of God, Bishops, priests, deacons, men and women religious and lay people. The duty of proclaiming the Gospel in every corner of the world is primarily incumbent on the Bishops, directly responsible for evangelization in the world, both as members of the Episcopal College and as Pastors of the particular Churches. In fact, they “have been consecrated not only for a particular diocese but for the salvation of the entire world” (John Paul II, Encyclical Letter Redemptoris Missio, n. 63), “preachers of the faith, who bring new disciples to Christ” (cf. Ad Gentes, n. 20) and make “visible the missionary spirit and zeal of the People of God, so that the whole diocese becomes missionary” (ibid., n. 38).
The priority of evangelizing
The mandate to preach the Gospel, therefore, for a pastor does not end with his attention to the portion of the People of God entrusted to his pastoral care or in sending out priests or lay people fidei donum. It must involve all the activities of the particular Church, all her sectors, in short, her whole being and all her work. The Second Vatican Council clearly pointed this out and the subsequent Magisterium reaffirmed it forcefully. This requires the regular adjustment of lifestyles, pastoral planning and diocesan organization to this fundamental dimension of being Church, especially in our continuously changing world. And this also applies for the Institutes of Consecrated Life and the Societies of Apostolic Life, as well as for Ecclesial Movements: all the components of the large mosaic of the Church must feel strongly called into question by the mandate of the Lord to preach the Gospel, so that Christ may be proclaimed everywhere. We pastors, men and women religious and all the faithful in Christ, should follow in the footsteps of the Apostle Paul, who, as “a prisoner for Christ Jesus on behalf of you Gentiles” (Eph 3:1), worked, suffered and struggled to bring the Gospel among the Gentiles (cf. Col 1:24-29), sparing no energy, time or means to make the Message of Christ known.
Today too the mission ad gentes must be the constant horizon and paradigm of every ecclesial endeavour, because the identity of the Church herself is constituted by faith in the Mystery of God who revealed himself in Christ to bring us salvation, and by the mission of witnessing and proclaiming him to the world until he comes. Like St Paul, we should be attentive to those who are distant, to those who do not yet know Christ or who have not yet experienced the fatherhood of God, in the awareness that missionary “cooperation includes new forms — not only economic assistance, but also direct participation” to evangelization (John Paul II, Encyclical Letter Redemptoris Missio, n. 82). The celebration of the Year of Faith and of the Synod of Bishops on the New Evangelization will be favourable opportunities to relaunch missionary cooperation, especially in this second dimension.
Faith and proclamation
The eagerness to proclaim Christ also urges us to read history so as to perceive the problems, aspirations and hopes of humanity which Christ must heal, purify and fill with his presence. His Message is ever timely, it falls into the very heart of history and can respond to the deepest restlessness of every human being. For this reason all the members of the Church must be aware that “the immense horizons of the Church's mission and the complexity of today’s situation call for new ways of effectively communicating the Word of God” (Benedict XVI, Post-Synodal Apostolic Exhortation Verbum Domini, n. 97). This demands, first of all, a renewed adherence of personal and community faith in the Gospel of Jesus Christ, “especially at a time of profound change such as humanity is currently experiencing” (Apostolic Letter Porta Fidei, n. 8).
In fact, one of the obstacles to the impetus of evangelization is the crisis of faith, not only in the Western world, but among most of humanity, which, however, is hungering and thirsting for God and must be invited and brought to the bread of life and the living water, like the Samaritan woman who goes to Jacob’s well and converses with Christ. As John the Evangelist recounts, this woman’s story is particularly significant (cf. Jn 4:1-30): she meets Christ, who asks her for a drink but then speaks to her of a new water which can satisfy thirst for ever. At first the woman does not understand, she remains at a material level, but slowly she is led by the Lord to make a journey of faith which leads her to recognize him as the Messiah. And St Augustine says about this: “after having welcomed Christ the Lord in her heart, what else could [this woman] have done other than leave her pitcher and run to the village to announce the good news?” (cf. Homily 15, 30).
The encounter with Christ as a living Person, who satisfies the thirst of the heart, cannot but lead to the desire to share with others the joy of this presence and to make him known, so that all may experience this joy. It is necessary to renew the enthusiasm of communicating the faith to promote a new evangelization of the communities and Countries with a long-standing Christian tradition which are losing their reference to God so that they may rediscover the joy of believing. The concern to evangelize must never remain on the margins of ecclesial activity and of the personal life of Christians. Rather, it must strongly characterize it, in the awareness that they are those for whom the Gospel is intended and, at the same time, missionaries of the Gospel. The core of the proclamation always remains the same: the Kerygma of Christ who died and rose for the world’s salvation, the Kerygma of God's absolute and total love for every man and every woman, which culminated in his sending the eternal and Only-Begotten Son, the Lord Jesus, who did not scorn to take on the poverty of our human nature, loving it and redeeming it from sin and death through the offering of himself on the Cross.
Faith in God, in this project of love brought about in Christ, is first and foremost a gift and a mystery which must be welcomed in the heart and in life, and for which we must always thank the Lord. However, faith is a gift that is given to us to be shared; it is a talent received so that it may bear fruit; it is a light that must never be hidden, but must illuminate the whole house. It is the most important gift which has been made to us in our lives and which we cannot keep to ourselves.
Proclamation becomes charity
“Woe to me if I do not preach the Gospel!”, said the Apostle Paul (1 Cor 9:16). This word has a strong resonance for every Christian and for every Christian community on all the continents. Mission awareness has also become a connatural dimension for the Churches in mission lands, the majority of which are young, even though they themselves are still in need of missionaries. Many priests, men and women religious from every part of the world, numerous lay people and even entire families leave their countries and their local communities and go to other Churches to bear witness to and to proclaim the Name of Christ, in which humanity finds salvation. It is an expression of profound communion, sharing and charity among the Churches, so that every man and woman may hear or listen again to the saving proclamation and approach the sacraments, source of true life.
Together with this lofty sign of faith that is transformed into love, I remember and thank the Pontifical Mission Societies, instruments for cooperation in the universal mission of the Church across the world. Through their action, the proclamation of the Gospel also becomes an intervention on behalf of one’s neighbour, justice for the poorest, the possibility of education in the most remote villages, medical aid in isolated places, emancipation from poverty, the rehabilitation of the marginalized, support for the development of peoples, overcoming ethnic divisions, and respect for life in all its stages.
Dear brothers and sisters, I invoke on the mission of evangelization ad gentes and, in particular, on its workers, an outpouring of the Holy Spirit, so that God’s grace may enable it to advance firmly in the history of the world. Together with Bl. John Henry Newman I would like to pray: O Lord, accompany your missionaries in the lands to be evangelized, put the right words on their lips and make their labours fruitful". May the Virgin Mary, Mother of the Church and Star of Evangelization, accompany all Gospel missionaries.
From the Vatican, 6 January 2012, Solemnity of the Epiphany of the Lord


To Members of the Regional Board of Lazio, the Municipal Council of Rome and the Administration of the Province of Rome, Benedict XVI, 12 January 2012
ADDRESS OF HIS HOLINESS BENEDICT XVI
 TO MEMBERS OF THE REGIONAL BOARD OF LAZIO,
 THE MUNICIPAL COUNCIL OF ROME AND
 THE ADMINISTRATION OF THE PROVINCE OF ROME
Clementine Hall
 Thursday, 12 January 2012
 
Distinguished Ladies and Gentlemen,
Once again I have the joy of meeting you at the beginning of the New Year for the traditional exchange of greetings. I thank Hon. Ms. Renata Polverini, President of the Regional Board of Lazio; Hon. Mr Giovanni Alemanno, Mayor of Rome; and Hon. Mr Nicola Zingaretti, President of the Province of Rome, for their courteous words to me on behalf of all. I would like to express to you all my fervent good wishes for the new year, which I extend to the people of Rome and of Lazio, who are particularly close to me in my ministry as Bishop of Rome.
For several years now Lazio has also been suffering the effects of the economic and financial crisis that has hit various areas of the world and whose deepest roots, as I have had occasion to recall, lie in an ethical crisis. The etymology of the word “crisis” recalls the dimension of “separating” and, in a broad sense, of “evaluating” and “judging”. The current crisis may therefore also serve as an opportunity for the entire civil community to ascertain whether the values on which social life is founded have generated a more just, fair and supportive society or whether, on the contrary, profound rethinking is necessary in order to recover the values that are the basis of a true renewal of society and to encourage a recovery that is not solely financial but also seeks to promote the integral good of the human person.
In this context the Christian community is involved in a ceaseless task of education, particularly for the new generations, to ensure that the values which have made Rome and its territory a beacon for the world for centuries are adopted in a renewed form as the basis of a better future for all.
It is important that a renewed humanism be developed, in which the human identity equates with the category of person. The current crisis, in fact, is also rooted in individualism which obscures people’s relational dimension and leads them to withdraw in their own small world, concerned primarily with satisfying their own needs and desires, with scant consideration for others. Are not speculation in leases, the increasingly difficult integration of young people in the labour market, the loneliness of so many of the elderly, the anonymity which often characterizes life in the neighbourhoods of the city and the at times superficial view of situations of marginalization and poverty a consequence of this mindset?
Faith tells us that the human person is a being called to live in relationships; that the “I” can find itself precisely by approaching a “you” who accepts and loves him or her. This “You” is first and foremost God, the only One who can give the human being unconditional acceptance and infinite love; and it is also others, starting with those who are closest. Rediscovering this relational dimension as a constitutive element of one’s existence is the first step to bringing a more human society into being. Moreover it is also the task of institutions to foster the growth of the awareness that we are part of one reality in which each one, like the parts of the human body, is important to the whole, as Menenius Agrippa said in his famous apology recorded by Titus Livius [Livy] in his History of Rome (cf. Ab Urbe Condita, II, 32).
The awareness of being one “body” will increase if the value of acceptance — already deeply rooted in the hearts of the inhabitants of Rome and of Lazio — is consolidated. We had recent proof of this in the days of the Beatification of John Paul II: thousands of pilgrims who came to the City were able to live peaceful and brotherly days, thanks too to your invaluable collaboration. May the diocesan Caritas and the Christian communities spare no effort in this task of welcoming especially those, coming from countries in which poverty may often be the cause of death, or fleeing from them in order to ensure their own safety, who arrive in our cities and knock at parish doors. However, it is necessary to encourage the process of full integration that leads to insertion in the social fabric so that they may offer to all the riches that they bear. In this way each one will learn to view the place in which he or she lives as a “common home” in which to dwell and to care for, in the conscious and necessary respect for the laws that regulate community life.
Together with acceptance, the value of solidarity must be strengthened. It is a requirement of charity and justice with which, in difficult moments, those who have greater assets take care of those who are living in needier circumstances. Then, it is the task of institutions always to give attention and support to the realities on which the good of society depends. In this regard, special support must be guaranteed to families — particularly if they are numerous — which often have to face difficulties which the lack or insufficiency of work sometimes makes more acute.
I encourage you to defend the family founded on marriage as an essential cell of society, also through aid and fiscal facilitation that encourage births. I likewise encourage you to do your utmost to ensure that all family nuclei are guaranteed the necessary conditions for a dignified life. Solidarity must then be shown to young people, the most heavily penalized by the lack of employment. A supportive society must always have at heart the future of the new generations, providing adequate policies that guarantee housing at fair prices, and do everything possible to guarantee some form of work. All this is important in order to avoid the risk that young people fall prey to illegal organizations that offer easy earnings and do not respect the value of human life.
At the same time — the third point — it is necessary to promote a culture of legality, helping citizens to realize that laws serve to channel the many positive energies present in society and hence permit the promotion of the common good. The recent episodes of violence in the territory are an incentive to continue in the commitment to inculcate respect for the law and to safeguard security. The institutions, in addition to being exemplary in their respect for the law, are entrusted with the task of bringing into force just and fair measures which also take into account the law that God has inscribed on the human heart and that can be recognized by all through reason.
Distinguished Authorities, the challenges are numerous and complex. It is only possible to get the better of them to the extent that the knowledge that each person’s destiny is linked to the destiny of all is strengthened. And this is why I wished to emphasize that acceptance, solidarity and legality constitute the fundamental values to face the year that has just begun with greater serenity. I assure you of my constant prayers for your work on behalf of society and I entrust you to the motherly intercession of the Virgin Mary. With these wishes, I warmly impart to you all my Apostolic Blessing which I gladly extend to the inhabitants of Rome, of its Province and of the entire Region.
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To teachers and students of the Almo Collegio Capranica
ADDRESS OF HIS HOLINESS BENEDICT XVI 
TO TEACHERS AND STUDENTS OF THE ALMO COLLEGIO CAPRANICA
Clementine Hall
 Friday, 20 January 2012
 
Your Eminence,
 Your Excellency,
 Dear Brothers,
It always gives me joy to meet the community of the Almo Collegio Capranica which has been one of the seminaries of the Diocese of Rome for more than five centuries. I greet with affection all of you and of course, in particular, His Eminence Cardinal Martino and the Rector, Mons. Ermenegildo Manicardi. And I thank His Eminence for his courteous words. On the occasion of the Feast of St Agnes, Patroness of the College, I would like to offer you a few thoughts which her status suggests.
St Agnes is one of the famous Roman maidens who demonstrated the genuine beauty of faith in Christ and of friendship with him. Her double description as Virgin and Martyr refers to the totality of the dimensions of holiness that is also required of you by your Christian faith and by the special vocation to the priesthood with which the Lord has called you to bind yourselves to him.
Martyrdom — for St Agnes — meant generously and freely accepting to spend her young life totally and without reserve to ensure that the Gospel was proclaimed as the truth and beauty that illuminate existence. In Agnes’ martyrdom, which she courageously embraced in the Stadium of Domitian, the beauty of belonging to Christ without hesitation and of entrusting ourselves to him shines out for ever.
Still today, for anyone strolling in Piazza Navona, the Saint’s statue, high up on the pediment of the Church of Sant’Agnese in Agone, reminds us that this City of ours is also founded on friendship with Christ and on the witness to his Gospel borne by many of his sons and daughters. The generous gift of themselves to him and for the good of their brethren is a basic component of Rome’s spiritual features.
Agnes also sealed in martyrdom the other crucial element of her life, virginity for Christ and for the Church. Indeed, the conscious, free and mature choice of virginity, testifies to the wish to belong totally to Christ, and paves the way to the total gift of self in martyrdom. If martyrdom is a heroic final act, virginity is the result of a long friendship with Jesus, developed in constant listening to his word, in the dialogue of prayer, in the Eucharistic encounter.
While she was a young girl Agnes had learned that being disciples of the Lord means expressing love for him, staking one’s whole life on him. Her dual status — Virgin and Martyr — reminds us that a credible witness to faith must be a person who lives for Christ, with Christ and in Christ, transforming his or her life in accordance with the loftiest requirements of giving freely.
The priest’s formation also demands wholeness, completeness, the practice of asceticism, perseverance and heroic fidelity in all its constituent aspects; it must be based on a solid spiritual life enlivened by an intense relationship with God at a personal and community level, with special attention in liturgical celebrations and the reception of the sacraments. Priestly life calls for a growing yearning for holiness, a clear sensus Ecclesiae [sense of Church] and an openness to brotherhood without exclusion or partiality.
The priest’s journey to holiness also depends upon his decision to work out, with God’s help, his own knowledge and commitment, a true and sound personal culture which is the product of enthusiastic and constant study. Faith has a rational and intellectual dimension of its own which is essential to it. For a seminarian and for a young priest still grappling with academic studies, it is a matter of assimilating that synthesis of faith and reason which is proper to Christianity. The Word of God became flesh and the presbyter, a true priest of the Incarnate Word, must become, increasingly, a luminous and profound transparency of the eternal Word who was given to us.
Those who are also mature in their overall cultural formation can more effectively become teachers and animators of that adoration “in Spirit and truth” of which Jesus spoke to the Samaritan woman (cf. Jn 4:23).
This adoration which is formed through listening to the Word of God and through the power of the Holy Spirit, is called, especially in the Liturgy, to become the “rationabile obsequium” of which the Apostle Paul speaks to us, a form of worship in which man himself, in his totality as a being endowed with reason, becomes adoration, a glorification of the living God, a worship that cannot be attained by conforming to this world, but by letting himself be transformed by Christ, renewing his way of thinking in order to discern the will of God, “what is good, acceptable and perfect (cf. Rom 12:1-2).
Dear students of the Capranica College, your commitment in the journey to holiness, with a solid cultural training, corresponds with the original intention of this Institute, founded 555 years ago by Cardinal Domenico Capranica. May you always have a profound sense of the history and tradition of the Church! The fact that you are in Rome is a gift that must make you particularly sensitive to the depth of Catholic tradition. You already feel this tangibly in the history of the building that hosts you. In addition, you are living these years of formation especially close to the Successor of Peter: this enables you to perceive with special clarity the Church’s universal dimension and the desire for the Gospel to reach all peoples.
Here you have the possibility of broadening your horizons with international experiences; here, especially, you breathe catholicity. Make the most of what you are offered for the future service of the Diocese of Rome or of the Dioceses you come from! From the friendship that will arise from community life, learn to recognize the diverse situations of the nations and Churches in the world so as to form a catholic vision. Prepare yourselves to be close to every person you meet, letting no culture be a barrier to the Word of life of which you are heralds also with your own lives.
Dear friends, the Church has great expectations of young priests in the work of evangelization and of the New Evangelization. I encourage you so that in your daily labour, rooted in the beauty of the authentic Tradition and deeply united with Christ, you may be able to bring it to your communities with truth and joy.
With the intercession of the Virgin and Martyr, Agnes, and of Mary Most Holy, Star of Evangelization, may your work to enhance the fruitfulness of your ministry. I warmly impart to you and to your loved ones the Apostolic Blessing. Many thanks.
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Inauguration of the Judicial Year of the Tribunal of the Roman Rota, Benedict XVI, 21 January 2012
ADDRESS OF HIS HOLINESS BENEDICT XVI
 FOR THE INAUGURATION OF THE JUDICIAL YEAR
 OF THE TRIBUNAL OF THE ROMAN ROTA
Clementine Hall
 Saturday, 21 January 2012
 
Dear Members of the Tribunal of the Roman Rota,
It is cause of joy for me to receive you today in this annual encounter, on the occasion of the inauguration of the judicial year. I extend my greetings to the College of Prelate Auditors, starting with the Dean, Bishop Stankiewicz, whom I thank for his words. Cordial greetings also to the Officials, the [Rotal] Advocates, and other collaborators, and to all those who are present. On this occasion, I renew my esteem for the delicate and precious ministry which you carry out in the Church and which requires an ever-renewed effort, account taken of the impact it has on the salus animarum of the People of God.
In the appointment of this year, I would like to begin with one of the most important ecclesial events which we will experience in a few months. I am referring to the Year of Faith, which, following in the footsteps of my Venerable Predecessor, the Servant of God Paul VI, I wanted to proclaim upon the 50th anniversary of the opening of the Second Ecumenical Vatican Council. That great Pontiff — as I wrote in the Apostolic Letter of Indiction — established for the first time that period of reflection “fully conscious of the grave difficulties of the time, especially with regard to the profession of the True Faith and its correct interpretation”.1
Following a similar exigency, segueing to the subject matter which more directly concerns your service to the Church, today I would like to reflect upon a primary aspect of the judicial ministry, namely the interpretation of canonical law with respect to its application.2 The connection to the theme just touched upon — the right interpretation of the Faith — certainly cannot be reduced to a mere semantic assonance, considering that Canon Law grounds its foundation and its very meaning in the Truths of the Faith, and that the Lex Agendi cannot but mirror the Lex Credendi. The question of the interpretation of canonical law, moreover, constitutes a rather vast and complex subject, in front of which I will limit myself to making some observations.
All things considered, the hermeneutics of canonical laws is most closely tied to the very understanding of the law of the Church. Were one to tend to identify Canon Law with the system of the laws of the canons, the understanding of that which is juridical in the Church would essentially consist in the comprehending of that which the legal texts establish. At first glance, this approach would appear to hold Human Law entirely in value. However the impoverishment which this conception would bring about becomes manifest: with the practical oblivion of the Natural Law and of the Divine Positive Law, as well as the vital relationship of every Law with the communion and the mission of the Church, the work of the interpreter becomes deprived of vital contact with ecclesial reality.
In most recent times, some currents of thought have warned against an excessive attachment to the laws of the Church, starting with the Codes, judging them, as a case in point, to be a manifestation of Legalism. As a consequence, hermeneutical paths had been proposed which grant an approach more consonant with the theological foundations and goals, also pastoral, of the canonical norm, leading to a juridical creativity in which a singular situation would become the decisive factor to ascertain the authentic meaning of the legal precept in a concrete case. Mercy, Equity, the Oikonomia so dear to the Oriental Tradition, are some of the concepts invoked in such interpretative operations. It is immediately appropriate to note that this framework does not overcome the Positivism which it denounces, limiting itself to substituting it [Positivism] with another in which interpretive human work rises to the level of protagonist in establishing that which is juridical. It lacks the meaning of an objective law which one is to seek, because it remains at the mercy of considerations which claim to be theological or pastoral, but in the end are exposed to the risk of arbitrariness. In such a manner, legal hermeneutics becomes emptied: in the end, it does not take interest in understanding the provision of law, from the moment that it can be dynamically adapted to any whichever solution, even that which is opposed to its letter. Certainly there is in this case a reference to living phenomena, of which, however, one does not grasp the intrinsic juridical dimension.
There exists another way in which the proper understanding of canonical law opens the road to an interpretative work which inserts itself into the search for the truth about the Law and justice in the Church. As I wanted to highlight to the Federal Parliament of my Country, in the Reichstag of Berlin,3 true law is inseparable from justice. The principle is obviously valid also to the Canon Law, in the sense that it [Canon Law] cannot be shuttered within a merely human system of norms, but must be connected to a just order of the Church, in which a higher law is in effect. Seen through this lens, Human Positive Law loses the primacy which one would want to attribute to it, since law is no longer simply identified with it; in this, however, Human Law is held in value inasmuch as it is an expression of justice, above all for how much it declares as Divine Law, but also for that which it presents as a legitimate determination of Human Law.
In such a manner, a legal hermeneutics which may be authentically juridical is rendered possible, in the sense that, by placing itself in syntony with the very signification of the law, the crucial question can be posed as to what is just in each case. It would be appropriate to observe, in this respect, that in order to grasp the true meaning of the law one must always seize the very reality that is being disciplined, and that not only when the law is primarily declarative of the Divine Law, but also when it constitutively introduces human rules. These are, in fact, to be interpreted also in the light of the reality being regulated, which always contains a nucleus of the Natural Law and the Divine Positive Law, with which every norm must be in harmony in order to be rational and truly juridical.
In such realistic prospectiveness, the interpretative undertaking, at times arduous, takes on meaning and purpose. The use of the interpretive means foreseen by the Code of Canon Law in can. 17, beginning with “the proper meaning of the words considered in their text and context”, is no longer a mere logical exercise. It has to do with an assignment that is vivified by an authentic contact with the comprehensive reality of the Church, which allows one to penetrate the true meaning of the letter of the law. Something then occurs, similar to what I said about the inner process of St Augustine in biblical hermeneutics: “the transcending of the letter has rendered the letter itself credible”.4 In such a manner, also in the hermeneutics of the law is it confirmed that the authentic horizon is that of the juridical truth to love, to seek out and to serve.
It follows that the interpretation of canonical law must take place within the Church. This is not a matter of mere external circumstance, subject to the environs: it is a calling to the same humus of Canon Law and the reality regulated by it. Sentire cum Ecclesia takes on meaning also within the discipline, by reason of the doctrinal foundations that are always present and operative within the legal norms of the Church. In this manner, is also applied to Canon Law that hermeneutics of renewal in continuity of which I spoke in reference to the Second Vatican Council 5, so closely bound to the current canonical legislation. Christian maturity leads one to love the law ever more and want to understand it and to apply it faithfully.
These foundational approaches are to be applied to all categories of interpretation: from scientific research on Canon Law, to the work of those who labour in the juridical sector in judicial or administrative seats, all the way to the quotidian seeking of just solutions in the lives of the faithful and of communities. A spirit of docility in welcoming laws is needed, seeking to study with honesty and dedication the juridical tradition of the Church in order to enable oneself to identify with it and also with the legal provisions enacted by Pastors, especially pontifical laws as well as the legal dispositions issued by Pastors, not to mention the Magisterium on canonical questions, which is per se binding concerning that which it teaches regarding the Law.6 Only in this manner may cases be identified in which concrete circumstances require an equitable solution in order to obtain the justice which the general human norm was not able to foresee, and may one be able to exhibit in a spirit of communion what may serve to improve the legislative system.
These reflections acquire a special relevance in the area of laws regarding the constitutive act of Matrimony and its consummation, and the reception of Holy Orders, and of those [laws] pertaining to the respective Processes. Here syntony with the true meaning of the law of the Church becomes a question of broad and profound practical impact on the lives of persons and communities, and it requires special attention. In particular, also to be applied are all juridically binding means which tend to ensure that unity in the interpretation and in the application of laws which is asked for by Justice: the Pontifical Magisterium specifically concerning this area, contained above all within the Allocutions to the Roman Rota; the jurisprudence of the Roman Rota, upon which relevance I have already had the opportunity to speak to you7; the Norms and the Declarations issued by other Dicasteries of the Roman Curia. Such hermeneutical unity in that which is essential does not diminish in importance in any way the functions of local tribunals, the first ones called to address complex real situations that are found in every cultural context. Each one of these, in fact, is obliged to proceed with a sense of true reverence in the presence of the truth regarding the Law, striving to practice in an exemplary manner, in the application of judicial and administrative institutes, communion in discipline, the essential aspect of the unity of the Church.
Bringing myself to the conclusion of this moment of encounter and reflection, I would like to recall the recent innovation — which Monsignor Stankiewicz referred to — by virtue of which were transferred to an Office located at this Apostolic Tribunal the competencies for procedures of dispensation from ratified and non-consummated Matrimony and cases concerning the nullity of Sacred Ordination.8 I am certain that there will be a generous response to this new ecclesial effort.
Encouraging your precious work, which requires faithful, quotidian and strong commitment, I entrust you to the intercession of the Blessed Virgin Mary, Speculum Iustitiae, and willingly do I impart my Apostolic Blessing.
 
Notes
1 Motu Proprio Porta Fidei, 11 October 2011, 5: L’Osservatore Romano, 17-18 October 2011, p. 4.
2 Cf. can. 16, § 3 cic; can. 1498, § 3 cceo.
3 Cf. Discourse to Federal Parliament in the Federal Republic of Germany, 22 September 2011: L’Osservatore Romano, 24 September 2011, pp. 6-7.
4 Cf. Post-Synodal Apostolic Exhortation Verbum Domini, 30 September 2010, 38: AAS 102 (2010), p. 718, n. 38.
5 Cf. Discourse to the Roman Curia, 22 December 2005: AAS 98 (2006), pp. 40-53.
6 Cf. John Paul II, Allocution to the Roman Rota, 29 January 2005, 6: AAS 97 (2005), pp. 165-166.
7 Cf. Allocution to the Roman Rota, 26 January 2008: AAS 100 (2008), pp. 84-88.
8 Cf. Motu Proprio, Querit Semper, 30 August 2011: L’Osservatore Romano, 28 September 2011, p. 7.
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General Audience of Pope Benedict XVI, 1 February 2012
 
Dear Brothers and Sisters,
Today I would like to talk about Jesus’ prayer in the Garden of Olives at Gethsemane. The scenario of the Gospel narrative of this prayer is particularly significant. Jesus sets out for the Mount of Olives after the Last Supper while he is praying together with his disciples. The Evangelist Mark says: “when they had sung a hymn, they went out to the Mount of Olives” (Mk 14:26).
This is probably an allusion to singing one of the Hallel Psalms, with which thanks are given to God for the liberation of the People from slavery and his help is asked for the ever new difficulties and threats of the present. The walk to Gethsemane is punctuated by Jesus’ remarks that convey a sense of his impending death and proclaim the imminent dispersion of the disciples.
Having reached the grove on the Mount of Olives, that night too Jesus prepares for personal prayer. However, this time something new happens: it seems that he does not want to be left alone. Jesus would often withdraw from the crowd and from the disciples themselves “to a lonely place” (Mk 1:35) or he would go up “into the hills”, St Mark says (cf. Mk 6:46). Instead at Gethsemane he invites Peter, James and John to stay closer to him. They are the disciples he called upon to be with him on the Mount of the Transfiguration (cf. Mk 9:2-13). This closeness of the three during his prayer in Gethsemane is important. On that night too Jesus was going to pray to the Father “apart”, for his relationship with the Father is quite unique: It is the relationship of the Only-Begotten Son. Indeed, one might say that especially on that night no one could really have come close to the Son, who presented himself to the Father with his absolutely unique and exclusive identity.
Yet, although Jesus arrives “alone” at the place in which he was to stop and pray, he wants at least three disciples to be near him, to be in a closer relationship with him. This is a spacial closeness, a plea for solidarity at the moment in which he feels death approaching, but above all it is closeness in prayer, in a certain way to express harmony with him at the moment when he is preparing to do the Father’s will to the very end; and it is an invitation to every disciple to follow him on the Way of Cross.
Mark the Evangelist recounts: “he took with him Peter and James and John, and began to be greatly distressed and troubled. And he said to them ‘My soul is very sorrowful, even to death; remain here, and watch” (14:33-34).
In the words he addresses to the three, Jesus once again expresses himself in the language of the Psalms: “My soul is very sorrowful”, an expression borrowed from Psalm 43 (cf. Ps 43[42]:5). The firm determination “unto death” thus calls to mind a situation lived by many of those sent by God in the Old Testament and which is expressed in their prayers. Indeed, following the mission entrusted to them frequently means encountering hostility, rejection and persecution.
Moses is dramatically aware of the trial he is undergoing while guiding the people through the desert and says to God: “I am not able to carry all this people alone, the burden is too heavy for me. If you will deal thus with me, rather kill me at once, kill me if I have found favour in your sight, that I may not see my wretchedness” (cf. Num 11:14-15).
Elijah too finds doing his duty to God and to his People difficult. The first Book of Kings recounts: “he himself went a day’s journey into the wilderness, and came and sat under a broom tree; and he asked that he might die, saying, ‘It is enough; now, O Lord, take away my life; for I am no better than my fathers’” (19:4).
What Jesus says to the three disciples whom he wants near him during his prayer at Gethsemane shows that he feels fear and anguish in that “Hour”, experiencing his last profound loneliness precisely while God’s plan is being brought about. Moreover Jesus’ fear and anguish sums up the full horror of man in the face of his own death, the certainty that it is inescapable and a perception of the burden of evil that touches our lives.
After the invitation to stay with him to watch and pray which he addresses to the three, Jesus speaks to the Father “alone”. Mark the Evangelist tells us that “going a little farther, he fell on the ground and prayed that, if it were possible, the hour might pass from him” (14:35). Jesus fell prostrate on the ground: a position of prayer that expresses obedience to the Father and abandonment in him with complete trust. This gesture is repeated at the beginning of the celebration of the Passion, on Good Friday, as well as in monastic profession and in the ordination of deacons, priests and bishops in order to express, in prayer, corporally too, complete entrustment to God, trust in him. Jesus then asks the Father, if this be possible, to obtain that this hour pass from him. It is not only man’s fear and anguish in the face of death, but is the devastation of the Son of God who perceives the terrible mass of evil that he must take upon himself to overcome it, to deprive it of power.
Dear friends, in prayer we too should be able to lay before God our labours, the suffering of certain situations, of certain days, the daily commitment to following him, to being Christian, and also the weight of the evil that we see within ourselves and around us, so that he may give us hope and make us feel his closeness and give us a little light on the path of life.
Jesus continues his prayer: “Abba, Father, all things are possible to you; remove this cup from me; yet not what I will, but what you will” (Mk 14:36). In this invocation there are three revealing passages. At the beginning we have the double use the word with which Jesus addresses God: “Abba! Father!” (Mk 14:36a). We know well that the Aramaic word Abbà is the term that children use to address their father and hence that it expresses Jesus’ relationship with God, a relationship of tenderness, affection, trust and abandonment.
The second element is found in the central part of the invocation: awareness of the Father’s omnipotence: “all things are possible to you”, which introduces a request in which, once again, the drama of Jesus’ human will appears as he faces death and evil: “remove this cup from me!”.
However, there is the third expression in Jesus’ prayer, and it is the crucial one, in which the human will adheres to the divine will without reserve. In fact, Jesus ends by saying forcefully: “yet not what I will but what you will” (Mk 14:36c). In the unity of the divine person of the Son, the human will finds its complete fulfilment in the total abandonment of the I to the You of the Father, called Abba.
St Maximus the Confessor says that ever since the moment of the creation of man and woman, the human will has been oriented to the divine will and that it is precisely in the “yes” to God that the human will is fully free and finds its fulfilment. Unfortunately, because of sin, this “yes” to God is transformed into opposition: Adam and Eve thought that the “no” to God was the crowning point of freedom, of being fully themselves.
On the Mount of Olives, Jesus brings the human will back to the unreserved “yes” to God; in him the natural will is fully integrated in the orientation that the Divine Person gives it. Jesus lives his life in accordance with the centre of his Person: his being the Son of God. His human will is drawn into the I of the Son who abandons himself totally to the Father. Thus Jesus tells us that it is only by conforming our own will to the divine one that human beings attain their true height, that they become “divine”; only by coming out of ourselves, only in the “yes” to God, is Adam's desire — and the desire of us all — to be completely free. It is what Jesus brings about at Gethsemane: in transferring the human will into the divine will the true man is born and we are redeemed.
The Compendium of the Catholic Church teaches concisely: “The prayer of Jesus during his agony in the Garden of Gethsemane and his last words on the Cross reveal the depth of his filial prayer. Jesus brings to completion the loving plan of the Father and takes upon himself all the anguish of humanity and all the petitions and intercessions of the history of salvation. He presents them to the Father who accepts them and answers them beyond all hope by raising his Son from the dead” (n. 543). Truly “nowhere else in Sacred Scripture do we gain so deep an insight into the inner mystery of Jesus as in the prayer on the Mount of Olives (Jesus of Nazareth, II, 2011, Ignatius Press, San Francisco, p. 157).
Dear brothers and sisters, every day in the prayer of the Our Father we ask the Lord: “thy will be done, on earth as it is in heaven” (Mt 6:10). In other words we recognize that there is a will of God with us and for us, a will of God for our life that must become every day, increasingly, the reference of our willing and of our being; we recognize moreover that “heaven” is where God’s will is done and where the “earth” becomes “heaven”, a place where love, goodness, truth and divine beauty are present, only if, on earth, God’s will is done.
In Jesus’ prayer to the Father on that terrible and marvellous night in Gethsemane, the “earth” became “heaven”; the “earth” of his human will, shaken by fear and anguish, was taken up by his divine will in such a way that God’s will was done on earth. And this is also important in our own prayers: we must learn to entrust ourselves more to divine Providence, to ask God for the strength to come out of ourselves to renew our “yes” to him, to say to him “thy will be done”, so as to conform our will to his. It is a prayer we must pray every day because it is not always easy to entrust ourselves to God’s will, repeating the “yes” of Jesus, the “yes” of Mary.
The Gospel accounts of Gethsemane regretfully show that the three disciples, chosen by Jesus to be close to him, were unable to watch with him, sharing in his prayer, in his adherence to the Father and they were overcome by sleep. Dear friends, let us ask the Lord to enable us to keep watch with him in prayer, to follow the will of God every day even if he speaks of the Cross, to live in ever greater intimacy with the Lord, in order to bring a little bit of God’s “heaven” to this “earth”. Many thanks.
 
 
To special groups:
I offer a warm welcome to the group of British Army Chaplains taking part in today’s audience. My greeting also goes to the many student and parish groups present. Upon all the English-speaking pilgrims and visitors, including those from Hong Kong and the United States of America, I cordially invoke God’s blessings of joy and peace!
Lastly I wish to greet the young people, the sick and the newlyweds. The figure of St John Bosco whom we commemorated yesterday, brings us to see how important it is to educate the new generations in the authentic human and spiritual values of life. Dear young people, I invoke upon you the Saint’s special protection of youth and I hope you will always find wise teachers and reliable guides. Dear sick people, may your suffering, offered generously to the Lord, make fruitful the Church’s commitment to the world of youth. And you, newlyweds, prepare yourselves to be the first and irreplaceable educators of the children the Lord will give you.


Feast of the Presentation of the Lord, 16th Day of Consecrated Life, 2 February 2012, Homily of Benedict XVI
CELEBRATION OF VESPERS
 ON THE FEAST OF THE PRESENTATION OF THE LORD
 AND THE THE 16TH DAY OF CONSECRATED LIFE
HOMILY OF HIS HOLINESS BENEDICT XVI
St. Peter's Basilica
 Thursday, 2 February 2012
 
  
Dear Brothers and Sisters,
The Feast of the Presentation of the Lord, 40 days after the birth of Jesus, shows us Mary and Joseph who, in obedience to the Law of Moses, go to the Temple in Jerusalem to offer the child, their first born son, to the Lord and to redeem him through a sacrifice (cf. Lk 2:22-24). It is one of the cases in which liturgical time reflects historical time, because today actually marks 40 days after the Solemnity of the Birth of the Lord. The theme of Christ the Light, that is a feature of the cycle of the Christmas festivities and culminates in the Solemnity of the Epiphany, is taken up again and extended in today’s feast.
The ritual act of Jesus’ parents, which takes place in the humble, hidden manner characteristic of the Incarnation of the Son of God, finds a unique welcome in the elderly Simeon and the Prophetess Anna. By divine inspiration they recognize the baby as the Messiah foretold by the prophets. In the meeting of the elderly Simeon and Mary, a young mother, the Old and New Testaments converge in a wonderful way in the thanksgiving for the gift of the Light which shone in the darkness and prevented it from prevailing: Christ the Lord, the light for revelation to the Gentiles and for glory to your people Israel (cf. Lk 2:32).
The Day of Consecrated Life is celebrated on the day on which the Church commemorates the Presentation of Jesus in the Temple. In fact this Gospel episode to which we are referring is a significant icon of the gift of one’s life by those who are called to present anew in the Church and in the world, through the evangelical counsels, the characteristics of Jesus, virgin, poor and obedient, the Consecrated of the Father. In today’s feast we therefore celebrate the mystery of consecration: the consecration of Christ, the consecration of Mary, the consecration of those who place themselves in the sequela of Jesus for love of the Kingdom of God.
According to the insight of Bl. John Paul II, who celebrated for the first time in 1997 the Day dedicated to consecrated life, it establishes specific goals. First, it seeks to respond to the need to give praise and thanks to the Lord for the gift of this state of life which belongs to the sanctity of the Church. Today, the prayer of the entire Community is dedicated to every consecrated person, giving thanks to God the Father, giver of every good, for the gift of this vocation, and once again invoking him with faith. Moreover, this occasion offers the opportunity to appreciate increasingly the testimony of those who have chosen to follow Christ through the practice of the evangelical counsels by promoting understanding and appreciation of the consecrated life within the People of God. Finally, the World Day for Consecrated Life is meant, above all for you, dear brothers and sisters who have embraced this state in the Church, to be a precious occasion to renew your commitment and rekindle the feelings that inspired and continue to inspire the gift of yourselves to the Lord. Let us do this today, this is the commitment you are called to realize every day of your life.
On the occasion of the 50th anniversary of the opening of the Second Vatican Ecumenical Council, I announced — as you know — the Year of Faith, which will begin this October. All the faithful, and in a special way the members of Institutes of Consecrated Life, have welcomed this initiative as a gift, and I hope that they will live the Year of Faith as a favourable time for interior renewal, of which there is always need, with a deepening of the essential values and needs of their own consecration. In the Year of Faith you, who have welcomed the call to follow Christ more closely through the profession of the evangelical counsels, are invited to increasingly deepen your relationship with God. The evangelical counsels, accepted as an authentic rule of life, strengthen faith, hope and charity, which unite one to God. This profound closeness to the Lord, which must be the priority and characteristic point of your existence, will lead you toward a renewed adherence to Him and will have a positive influence on your special presence and on the form of your apostolate among the People of God, through the contribution of your charisms, in fidelity to the Magisterium, to be witnesses of faith and grace, credible witnesses for the Church and the world today.
The Congregation for Institutes of Consecrated Life and Societies of Apostolic Life, with the means it deems appropriate, will suggest guidelines and will do its utmost to encourage this Year of Faith to be, for all of you, a year of renewal and of fidelity so that all consecrated men and women may enthusiastically engage in the New Evangelization. As I extend my cordial greetings to the Prefect of the Dicastery, Archbishop João Braz de Aviz — whom I wish to include among those I will create Cardinals in the next Concistory — I gladly take this joyful occasion to thank him and his co-workers for the precious service they render to the Holy See and to the entire Church.
Dear brothers and sisters, I also thank each one of you for having wished to participate in this Liturgy, which, also thanks to your presence, is distinguished by a special atmosphere of devotion and recollection. I wish you every good on the journey of your religious Families, as well as for your formation and your apostolate. May the Virgin Mary, disciple, servant and Mother of the Lord, obtain from the Lord Jesus that “all who have received the gift of following him in the consecrated life may be enabled to bear witness to that gift by their transfigured lives, as they joyfully make their way with all their brothers and sisters towards our heavenly homeland and the light which will never grow dim” (John Paul II, Post-Synodal Apostolic Exhortation Vita Consecrata, n. 112). Amen.
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Angelus 5 February 2012, Benedict XVI
BENEDICT XVI
ANGELUS
St. Peter's Square
 Sunday, 5 February 2012
 
Dear Brothers and Sisters,
This Sunday’s Gospel presents to us Jesus who heals the sick: first Simon Peter’s mother-in-law who was in bed with a fever and Jesus, taking her by the hand, healed her and helped her to her feet; then all the sick in Capernaum, tried in body, mind and spirit, and he “healed many… and cast out many demons” (Mk 1:34). The four Evangelists agree in testifying that this liberation from illness and infirmity of every kind was — together with preaching — Jesus’ main activity in his public ministry.
Illness is in fact a sign of the action of Evil in the world and in people, whereas healing shows that the Kingdom of God, God himself, is at hand. Jesus Christ came to defeat Evil at the root and instances of healing are an anticipation of his triumph, obtained with his death and Resurrection.
Jesus said one day: “those who are well have no need of a physician, but those who are sick” (Mk 2:17). On that occasion he was referring to sinners, whom he came to call and to save. It is nonetheless true that illness is a typically human condition in which we feel strongly that we are not self-sufficient but need others. In this regard we might say paradoxically that illness can be a salutary moment in which to experience the attention of others and to pay attention to others!
However illness is also always a trial that can even become long and difficult. When healing does not happen and suffering is prolonged, we can be as it were overwhelmed, isolated, and then our life is depressed and dehumanized. How should we react to this attack of Evil? With the appropriate treatment, certainly — medicine in these decades has taken giant strides and we are grateful for it — but the Word of God teaches us that there is a crucial basic attitude with which to face illness and it is that of faith in God, in his goodness. Jesus always repeats this to the people he heals: your faith has made you well (cf. Mk 5:34, 36).
Even in the face of death, faith can make possible what is humanly impossible. But faith in what? In the love of God. This is the real answer which radically defeats Evil. Just as Jesus confronted the Evil One with the power of the love that came to him from the Father, so we too can confront and live through the trial of illness, keeping our heart immersed in God’s love.
We all know people who were able to bear terrible suffering because God gave them profound serenity. I am thinking of the recent example of Bl. Chiara Badano, cut off in the flower of her youth by a disease from which there was no escape: all those who went to visit her received light and confidence from her! Nonetheless, in sickness we all need human warmth: to comfort a sick person what counts more than words is serene and sincere closeness.
Dear friends, next Saturday, 11 February, the Memorial of Our Lady of Lourdes, is the World Day of the Sick. Let us too do as people did in Jesus’ day: let us present to him spiritually all the sick, confident that he wants to and can heal them. And let us invoke the intercession of Our Lady, especially for the situations of greater suffering and neglect. Mary, Health of the Sick, pray for us!
 
After the Angelus:
Dear brothers and sisters, today the Day for Life is being celebrated in Italy. It began in order to defend unborn life and was then extended to all the phases and conditions of human existence. This year the Message of the Bishops proposes the theme: “Youth Open to Life”. I join the Pastors of the Church in affirming that real youth is achieved in acceptance, in love and in the service to life. I rejoice at the meeting organized in Rome yesterday by the Schools of Obstetrics and Gynaecology of the Universities of Rome to reflect on the “Promotion and Protection of Unborn Human Life”. And I greet Bishop Lorenzo Leuzzi, the teachers and young people present today in St Peter’s Square. Welcome! Thank you for coming.
I offer greetings to all the English-speaking pilgrims and visitors present for today’s Angelus. In the Gospel this Sunday, we learn of the healing that Jesus brought to many who were suffering from diseases of one kind or another. We commend to him all those known to us who are in need of healing and we ask him to take away our own hardness of heart, so that we may respond more generously to his love. May God bless all of you!
I wish you all a good Sunday!
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Message on behalf of His Holiness Pope Benedict XVI on the occasion of the International Symposium "Towards Healing and Renewal" [Rome, Pontifical Gregorian University, 6-9 February 2012]
MESSAGE OF CARDINAL TARCISIO BERTONE
 ON BEHALF OF HIS HOLINESS POPE BENEDICT XVI
 ON THE OCCASION OF THE INTERNATIONAL SYMPOSIUM
 "TOWARDS HEALING AND RENEWAL"
 (ROME, PONTIFICAL GREGORIAN UNIVERSITY, 6-9 FEBRUARY 2012)
 
From the Vatican, 30 January 2012
Dear Father Dumortier,
The Holy Father sends cordial greetings to all the participants in the Symposium "Towards Healing and Renewal", taking place from 6 to 9 February 2012 under the auspices of the Pontifical Gregorian University, and he assures you of his prayers for this important initiative. He asks the Lord that, through your deliberations, many bishops and religious superiors throughout the world may be helped to respond in a truly Christ-like manner to the tragedy of child abuse.
As His Holiness has often observed, healing for victims must be of paramount concern in the Christian community, and it must go hand in hand with a profound renewal of the Church at every level. Our Lord reminds us that every act of charity towards even the least of our brethren is an act of charity towards him (cf. Mt 25:40). The Holy Father therefore supports and encourages every effort to respond with evangelical charity to the challenge of providing children and vulnerable adults with an ecclesial environment conducive to their human and spiritual growth. He urges the participants in the Symposium to continue drawing on a wide range of expertise in order to promote throughout the Church a vigorous culture of effective safeguarding and victim support.
Commending the work of the Symposium to the intercession of Mary, Mother of the Church, he gladly imparts his Apostolic Blessing to all the participants, as a pledge of strength and peace in the Lord.
Yours sincerely in Christ,
Card. Tarcisio Bertone, S.D.B.
Secretary of State
___________________________________________
The Very Reverend François-Xavier Dumortier, S.J.
 Rector
 Pontifical Gregorian University
 Piazza della Pilotta, 4
 00187 Roma  
        


General Audience of Pope Benedict XVI, 8 February 2012
BENEDICT XVI
GENERAL AUDIENCE
Paul VI Audience Hall
 Wednesday, 8 February 2012
 
Dear Brothers and Sisters,
Today I would like to reflect with you on the prayer of Jesus when death was imminent, pausing to think about everything St Mark and St Matthew tell us. The two Evangelists record the prayer of the dying Jesus not only in Greek, in which their accounts are written but, because of the importance of these words, also in a mixture of Hebrew and Aramaic. In this way they have passed down not only the content but also the sound that this prayer had on Jesus’ lips: let us really listen to Jesus’ words as they were. At the same time, the Evangelists describe to us the attitude of those present at the crucifixion who did not understand — or did not want to understand — this prayer.
St Mark wrote, as we have heard: “when the sixth hour had come, there was darkness over the whole land until the ninth hour. And at the ninth hour Jesus cried with a loud voice, ‘Eloi, Eloi, lama sabachthani?” which means, ‘My God, my God, why have you forsaken me?’”. (15:33-34). In the structure of the account, the prayer, Jesus’ cry, is raised at the end of the three hours of darkness that shrouded all the earth from midday until three o’clock in the afternoon. These three hours of darkness are in turn the continuation of a previous span of time, also of three hours, that began with the crucifixion of Jesus.
The Evangelist Mark, in fact, tells us that “it was the third hour, when they crucified him” (15:25). All the times given in the narrative, Jesus’ six hours on the Cross are divided into two parts of equal length.
The mockery of various groups which displays their scepticism and confirms their disbelief fits into the first three hours, from nine o’clock in the morning until midday. St Mark writes: “Those who passed by derided him” (15:29); “So also the chief priests mocked him to one another with the scribes” (15:31); “those who were crucified with him also reviled him” (15:32). In the following three hours, from midday until “the ninth hour” [three o’clock in the afternoon], the Evangelist spoke only of the darkness that had come down over the entire earth; only darkness fills the whole scene without any references to people’s movements or words. While Jesus is drawing ever closer to death, there is nothing but darkness that covers “the whole land”.
The cosmos also takes part in this event: the darkness envelops people and things, but even at this moment of darkness God is present, he does not abandon them. In the biblical tradition darkness has an ambivalent meaning: it is a sign of the presence and action of evil, but also of a mysterious presence and action of God who can triumph over every shadow.
In the Book of Exodus, for example, we read “The Lord said to Moses: “Lo, I am coming to you in a thick cloud” (19:9); and, further: “the people stood afar off, while Moses drew near to the thick darkness where God was” (20:21). And in his discourses in Deuteronomy, Moses recounts: “And you came near and stood at the foot of the mountain, while the mountain burned with fire to the heart of heaven wrapped in darkness, cloud, and gloom” (4:11); you “heard the voice out of the midst of the darkness, while the mountain was burning with fire” (5,23). In the scene of the crucifixion of Jesus the darkness engulfs the earth and the Son of God immerses himself in the shadows of death in order to bring life, with his act of love.
Returning to St Mark’s narrative, in the face of the insults of various categories of people, in the face of the pall of darkness that shrouds everything, at the moment when he faces death, Jesus, with the cry of his prayer, shows that with the burden of suffering and death in which there seems to be abandonment, the absence of God, Jesus is utterly certain of the closeness of the Father who approves this supreme act of love, the total gift of himself, although the voice from on high is not heard, as it was on other occasions.
In reading the Gospels we realize that in other important passages on his earthly existence Jesus had also seen the explanatory voice of God associated with the signs of the Father’s presence and approval of his journey of love.
Thus in the event that follows the Baptism in the Jordan, at the opening of the heavens, the words of the Father had been heard: “Thou art my beloved Son, with thee I am well pleased” (Mk 1:11). Then in the Transfiguration, the sign of the cloud was accompanied with these words: “this is my beloved Son; listen to him” (Mk 9:7). Instead, at the approach of the death of the Crucified One, silence falls, no voice is heard but the Father’s loving gaze is fixed on his Son’s gift of love.
However, what is the meaning of Jesus’ prayer, of the cry he addresses to the Father: “My God, my God, why have you forsaken me?”: doubt about his mission, about the Father’s presence? Might there not be in this prayer the knowledge that he had been forsaken? The words that Jesus addresses to the Father are the beginning of Psalm 22[21], in which the Psalmist expresses to God his being torn between feeling forsaken and the certain knowledge of God’s presence in his People’s midst. He, the Psalmist, prays: “O my God, I cry by day, but you do not answer; and by night, but find no rest. Yet you are holy, enthroned on the praises of Israel” (vv. 3-4). The Psalmist speaks of this “cry” in order to express the full suffering of his prayer to God, seemingly absent: in the moment of anguish his prayer becomes a cry.
This also happens in our relationship with the Lord: when we face the most difficult and painful situations, when it seems that God does not hear, we must not be afraid to entrust the whole weight of our overburdened hearts to him, we must not fear to cry out to him in our suffering, we must be convinced that God is close, even if he seems silent.
Repeating from the Cross the first words of Psalm 22[21] “Eli, Eli, lama sabachthani?” — “My God my God, why have you forsaken me?” (Mt 27:46); uttering the words of the Psalm, Jesus prays at the moment of his ultimate rejection by men, at the moment of abandonment; yet he prays, with the Psalm, in the awareness of God’s presence, even in that hour when he is feeling the human drama of death.
However a question arises within us: how is it possible that such a powerful God does not intervene to save his Son from this terrible trial? It is important to understand that Jesus’ prayer is not the cry of one who meets death with despair, nor is it the cry of one who knows he has been forsaken. At this moment Jesus makes his own the whole of Psalm 22[21], the Psalm of the suffering People of Israel. In this way he takes upon himself not only the sin of his people, but also that of all men and women who are suffering from the oppression of evil and, at the same time, he places all this before God’s own heart, in the certainty that his cry will be heard in the Resurrection: “The cry of extreme anguish is at the same time the certainty of an answer from God, the certainty of salvation — not only for Jesus himself, but for ‘many’” (Jesus of Nazareth, II, pp. 213-214 Ignatius Press, San Francisco 2011).
In this prayer of Jesus are contained his extreme trust and his abandonment into God’s hands, even when God seems absent, even when he seems to be silent, complying with a plan incomprehensible to us. In the Catechism of the Catholic Church we read: “in the redeeming love that always united him to the Father, he assumed us in the state of our waywardness of sin, to the point that he could say in our name from the cross: ‘My God, my God, why have you forsaken me?’” (n. 603). His is a suffering in communion with us and for us, which derives from love and already bears within it redemption, the victory of love.
The bystanders at the foot of the Cross of Jesus fail to understand, thinking that his cry is a supplication addressed to Elijah. In the scene they seek to assuage his thirst in order to prolong his life and to find out whether Elijah will truly come to his aid, but with a loud cry Jesus’ earthly life comes to an end, as well as their wish.
At the supreme moment, Jesus gives vent to his heart’s grief, but at the same time makes clear the meaning of the Father’s presence and his consent to the Father’s plan of salvation of humanity.
We too have to face ever anew the “today” of suffering of God’s silence — we express it so often in our prayers — but we also find ourselves facing the “today” of the Resurrection, of the response of God who took upon himself our sufferings, to carry them together with us and to give us the firm hope that they will be overcome (cf. Encyclical Letter Spe Salvi, nn. 35-40).
Dear friends, let us lay our daily crosses before God in our prayers, in the certainty that he is present and hears us. Jesus’ cry reminds us that in prayer we must surmount the barriers of our “ego” and our problems and open ourselves to the needs and suffering of others.
May the prayer of Jesus dying on the Cross teach us to pray lovingly for our many brothers and sisters who are oppressed by the weight of daily life, who are living through difficult moments, who are in pain, who have no word of comfort; let us place all this before God’s heart, so that they too may feel the love of God who never abandons us. Many thanks.
 
APPEAL
In the past few weeks a wave of cold weather and freezing temperatures has hit some parts of Europe, giving rise to great hardship and immense damage, as we know. I would like to express my closeness to the peoples affected by this intense bad weather, while I ask for prayers for the victims and their families. At the same time, I encourage solidarity, so that those affected by these tragic events may be given generous help.
* * *
I greet all the English-speaking visitors and pilgrims present at today’s Audience, including groups from England, Ireland, Norway and the United States of America. I extend a special welcome to the many students who are here, and I pray that your studies may serve to deepen your knowledge and love of our Lord and Saviour Jesus Christ. Whatever darkness you experience in your lives, may you always remain firm in faith, hope and love. May God bless all of you!
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To the John Paul II Foundation for the Sahel, Benedict XVI, 10 February 2012
ADDRESS OF HIS HOLINESS BENEDICT XVI
 TO REPRESENTATIVES OF
 THE JOHN PAUL II FOUNDATION FOR THE SAHEL
Hall of the Popes
 Friday, 10 February 2012
  
Dear Friends,
It gives me joy to greet you and to welcome you. I thank Cardinal Sarah, the legal representative of the John Paul II Foundation for the Sahel, as President of the Pontifical Council “Cor Unum”, for the beautiful words he has just addressed to me. I greet Bishop Bassène, President of the Administrative Council, and all of you who cooperate in this great work of charity. I also address my greetings and gratitude to the representatives of the German and Italian Bishops’ Conferences for their contributions, which go a long way to making the Foundation work.
God took flesh. Has there ever been any greater act of love? Everything that is happening today and that has continued to happen since the day when God was made man is certainly a sign of this. God never ceases to love us and to be incarnate through his Church in all the parts of the world.
Nor has the John Paul II Foundation for the Sahel, which came into being almost 30 years ago and was desired by my Blessed Predecessor, ceased to pursue this goal: to be a sign of Christian charity which is embodied and becomes witnessing to Christ.
The Foundation likewise wishes to express the Pope’s presence to our African brothers and sisters who live in the Sahel. This is the Institution’s spirit! For years it has implemented countless projects to counter desertification. This Foundation’s existence demonstrates the great humanity of my Blessed Predecessor whose idea it was.
However, this work will not be fully effective unless it is watered by prayer. For God alone is the source and power of life. He is the Creator of the waters (cf. Gen 1:6-9). Unfortunately, the Sahel has been seriously threatened once again in recent months by a major reduction of food resources and by a famine, caused by the shortage of rain and the resulting relentless encroachment of the desert.
I urge the international community to take serious action to relieve the extreme poverty of these peoples whose living conditions are deteriorating. I would also like to encourage and support the efforts of the ecclesial bodies working in this field. Charity must motivate all our actions. It is not a question of wanting to create a “made to measure” world but, rather, is a matter of loving. For this reason the Church’s priority vocation is not to transform the political order or to change the social fabric. She wants to contribute Christ’s light. It is he who will transform all things and all people. It is because of and for Jesus Christ that the Christian contribution is so specific. Islam exists in some of the countries that you represent. I know that you have good relations with the Muslims and I rejoice in this. Witnessing that Christ is alive and that his love goes beyond all religions, races and cultures, is also important in their regard.
Africa is often described in a belittling and humiliating way as the continent of infinite and insoluble wars and problems. On the contrary, the Africa which today accepts the Good News is the continent of hope for the Church. For us, for you, Africa is the continent of the future. I repeat the exhortation I made during my recent Visit to Benin: “Africa, Good News for the Church, become Good News for the entire world!”.
In order to carry out this task and after 28 years of activity, the Foundation needs to be brought up to date and to be renewed. In this it is assisted by the Pontifical Council “Cor Unum”. This renewal must concern in the first place the Christian and professional formation of people who are working on the spot, in a certain way they are the Holy Father’s tools in these regions. I consider as a priority the Christian education and formation of all who — in one way or another — cooperate in making more visible this great sign of charity, the John Paul II Foundation for the Sahel.
If it is to be effective, this renewal must begin with personal prayer and conversion. May the Virgin Mary and Blessed John Paul II help us! Many thanks!
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Angelus, 12 February 2012, Benedict XVI
BENEDICT XVI
ANGELUS
St. Peter's Square
 Sunday, 12 February 2012
Dear Brothers and Sisters,
Last Sunday we saw that in his public life Jesus healed many sick people, revealing that God wants life for human beings, life in its fullness. This Sunday’s Gospel (Mk 1:40-45) shows us Jesus in touch with a form of disease then considered the most serious, so serious as to make the person infected with it “unclean” and to exclude that person from social relations: we are speaking of leprosy. Special legislation (cf. Lev 13-14) allocated to priests the task of declaring a person to be “leprous”, that is, unclean; and it was likewise the priest’s task to note the person’s recovery and to readmit him or her, when restored to health, to normal life.
While Jesus was going about the villages of Galilee preaching, a leper came up and besought him: “If you will, you can make me clean”. Jesus did not shun contact with that man; on the contrary, impelled by deep participation in his condition, he stretched out his hand and touched the man — overcoming the legal prohibition — and said to him: “I will; be clean”.
That gesture and those words of Christ contain the whole history of salvation, they embody God’s will to heal us, to purify us from the illness that disfigures us and ruins our relationships. In that contact between Jesus’ hand and the leper, every barrier between God and human impurity, between the Sacred and its opposite, was pulled down. This was not of course in order to deny evil and its negative power, but to demonstrate that God’s love is stronger than all illness, even in its most contagious and horrible form. Jesus took upon himself our infirmities, he made himself “a leper” so that we might be cleansed.
A splendid existential comment on this Gospel is the well known experience of St Francis of Assisi, which he sums up at the beginning of his Testament: “This is how the Lord gave me, Brother Francis, the power to do penance. When I was in sin the sight of lepers was too bitter for me. And the Lord himself led me among them, and I pitied and helped them. And when I left them I discovered that what had seemed bitter to me was changed into sweetness in my soul and body. And shortly afterward I rose and left the world” (FF, 110).
In those lepers whom Francis met when he was still “in sin” — as he says — Jesus was present; and when Francis approached one of them, overcoming his own disgust, he embraced him, Jesus healed him from his “leprosy”, namely, from his pride, and converted him to love of God. This is Christ’s victory which is our profound healing and our resurrection to new life!
Dear friends, let us turn in prayer to the Virgin Mary, whom we celebrated yesterday commemorating her Apparitions in Lourdes. Our Lady gave St Bernadette an ever timely message: the invitation to prayer and penance. Through his Mother it is always Jesus who comes to meet us to set us free from every sickness of body and of soul. Let us allow ourselves to be touched and cleansed by him and to treat our brethren with compassion!
 
APPEAL
Dear Brothers and Sisters,
I am following with deep apprehension the dramatic and escalating episodes of violence in Syria. In the past few days they have taken a heavy toll of victims. I remember in prayer the victims among whom are several children, the injured and all those who are suffering the consequences of an ever more worrying conflict. In addition, I renew a pressing appeal to put an end to violence and bloodshed. Lastly, I invite everyone — and first of all the political Authorities in Syria — to give priority to the way of dialogue, of reconciliation and of the commitment to peace. It is urgently necessary to respond to the legitimate aspirations of the different members of the nation, as well as to the hopes of the international community, concerned for the common good of the society as a whole and for the region.
***
After the Angelus:
I am pleased to welcome all of you to St Peter’s Square on this cold morning, especially the students and staff of Sion-Manning School from London. At Mass today, the Gospel tells us of how our Lord willingly cured a leper. May we not be afraid to go to Jesus, beg him to heal our sinfulness, and bring us safely to eternal life. God bless you and your loved ones!
I wish you all a good Sunday and a good week! Next Sunday without snow! Very many good wishes and have a good Sunday.
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ORDINARY PUBLIC CONSISTORY
FOR THE CREATION OF NEW CARDINALS AND FOR THE VOTE ON SEVERAL CAUSES OF CANONIZATION
 
ADDRESS OF HIS HOLINESS BENEDICT XVI
Vatican Basilica
 Saturday, 18 February 2012
 
«Tu es Petrus, et super hanc petram aedificabo Ecclesiam meam».
Venerable Brothers,
 Dear Brothers and Sisters,
With these words the entrance hymn has led us into the solemn and evocative ritual of the ordinary public Consistory for the creation of new Cardinals, with the placing of the biretta, the handing over of the ring and the assigning of a titular church. They are the efficacious words with which Jesus constituted Peter as the solid foundation of the Church. On such a foundation the faith represents the qualitative factor: Simon becomes Peter – the Rock – in as much as he professed his faith in Jesus as Messiah and Son of God. In the proclamation of Christ the Church is bound to Peter and Peter is placed in the Church as a rock; although it is Christ himself who builds up the Church, Peter must always be a constitutive element of that upbuilding. He will always be such through faithfulness to his confession made at Caesarea Philippi, in virtue of the affirmation, “You are the Christ, the Son of the living God”.
The words Jesus addressed to Peter highlight well the ecclesial character of today’s event. The new Cardinals, in receiving the title of a church in this city or of a suburban Diocese, are fully inserted in the Church of Rome led by the Successor of Peter, in order to cooperate closely with him in governing the universal Church. These beloved Brothers, who in a few minutes’ time will enter and become part of the College of Cardinals, will be united with new and stronger bonds not only to the Roman Pontiff but also to the entire community of the faithful spread throughout the world. In carrying out their particular service in support of the Petrine ministry, the new Cardinals will be called to consider and evaluate the events, the problems and the pastoral criteria which concern the mission of the entire Church. In this delicate task, the life and the death of the Prince of the Apostles, who for love of Christ gave himself even unto the ultimate sacrifice, will be an example and a helpful witness of faith for the new Cardinals.
It is with this meaning that the placing of the red biretta is also to be understood. The new Cardinals are entrusted with the service of love: love for God, love for his Church, an absolute and unconditional love for his brothers and sisters, even unto shedding their blood, if necessary, as expressed in the words of placing the biretta and as indicated by the colour of their robes. Furthermore, they are asked to serve the Church with love and vigour, with the transparency and wisdom of teachers, with the energy and strength of shepherds, with the fidelity and courage of martyrs. They are to be eminent servants of the Church that finds in Peter the visible foundation of unity.
In the Gospel we have just heard proclaimed there is offered a model to imitate and to follow. Against the background of the third prediction of the Passion, death and resurrection of the Son of Man, and in profound contrast to it, is placed the scene of the two sons of Zebedee, James and John, who are still pursuing dreams of glory beside Jesus. They ask him, “Grant us to sit, one at your right hand and one at your left, in your glory” (Mk 10:37). The response of Jesus is striking, and he asks an unexpected question: “You do not know what you are asking. Are you able to drink the cup that I drink?” (Mk 10:38). The allusion is crystal clear: the chalice is that of the Passion, which Jesus accepts as the will of God. Serving God and others, self-giving: this is the logic which authentic faith imparts and develops in our daily lives and which is not the type of power and glory which belongs to this world.
By their request, James and John demonstrate that they do not understand the logic of the life to which Jesus witnesses, that logic which – according to the Master – must characterize the disciple in his spirit and in his actions. The erroneous logic is not the sole preserve of the two sons of Zebedee because, as the evangelist narrates, it also spreads to “the other ten” apostles who “began to be indignant at James and John” (Mk 10:41). They were indignant, because it is not easy to enter into the logic of the Gospel and to let go of power and glory. Saint John Chrysostom affirms that all of the apostles were imperfect, whether it was the two who wished to lift themselves above the other ten, or whether it was the ten who were jealous of them (“Commentary on Matthew”, 65, 4: PG 58, 619-622). Commenting on the parallel passages in the Gospel of Luke, Saint Cyril of Alexandria adds, “The disciples had fallen into human weakness and were discussing among themselves which one would be the leader and superior to the others… This happened and is recounted for our advantage… What happened to the holy Apostles can be understood by us as an incentive to humility” (“Commentary on Luke”, 12, 5, 24: PG 72, 912). This episode gives Jesus a way to address each of the disciples and “to call them to himself”, almost to pull them in, to form them into one indivisible body with him, and to indicate which is the path to real glory, that of God: “You know that those who are supposed to rule over the Gentiles lord it over them, and their great men exercise authority over them. But it shall not be so among you; but whoever would be great among you must be your servant, and whoever would be first among you must be slave of all” (Mk 10:42-44).
Dominion and service, egoism and altruism, possession and gift, self-interest and gratuitousness: these profoundly contrasting approaches confront each other in every age and place. There is no doubt about the path chosen by Jesus: he does not merely indicate it with words to the disciples of then and of today, but he lives it in his own flesh. He explains, in fact, “For the Son of man also came not to be served but to serve, and to give his life as a ransom for many” (Mk 10:45). These words shed light upon today’s public Consistory with a particular intensity. They resound in the depths of the soul and represent an invitation and a reminder, a commission and an encouragement especially for you, dear and venerable Brothers who are about to be enrolled in the College of Cardinals.
According to biblical tradition, the Son of man is the one who receives power and dominion from God (cf. Dan 7:13f). Jesus interprets his mission on earth by combining the figure of the Son of man with that of the suffering Servant, described in Isaiah (cf. 53:1-12). He receives power and the glory only inasmuch as he is “servant”; but he is servant inasmuch as he welcomes within himself the fate of the suffering and the sin of all humanity. His service is realized in total faithfulness and complete responsibility towards mankind. In this way the free acceptance of his violent death becomes the price of freedom for many, it becomes the beginning and the foundation of the redemption of each person and of the entire human race.
Dear Brothers who are to be enrolled in the College of Cardinals, may Christ’s total gift of self on the Cross be for you the foundation, stimulus and strength of a faith operative in charity. May your mission in the Church and the world always be “in Christ” alone, responding to his logic and not that of the world, and may it be illumined by faith and animated by charity which comes to us from the glorious Cross of the Lord. On the ring which I will soon place on your finger, are represented Saints Peter and Paul, and in the middle a star which evokes the Mother of God. Wearing this ring, you are reminded each day to remember the witness which these two Apostles gave to Christ even unto martyrdom here in Rome, their blood making the Church fruitful. The example of the Virgin Mother will always be for you an invitation to follow her who was strong in faith and a humble servant of the Lord.
As I bring these brief reflections to a close, I would like to extend warm greetings and thanks to all present, especially to the official Delegations from various countries and to the various diocesan groups. The new Cardinals, in their service, are called to remain faithful to Christ at all times, letting themselves be guided only by his Gospel. Dear brothers and sisters, pray that their lives will always reflect the Lord Jesus, our sole shepherd and teacher, source of every hope, who points out the path to everyone. And pray also for me, that I may continually offer to the People of God the witness of sound doctrine and guide holy Church with a firm and humble hand.
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